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Peter Rindisbac her's paint ing "The Method of Crawl'ing Up to a Herd of BuffaJo.s In the Winter" 
is a fitting subject to mark the Ce·ntennia11 of Manitoba's entry into Confederation. The painting, made 
between 1821 and 1826, is exhibited in Winnipeg ' s Art Ga l<lery this summer. 

Contemporary Canadian In
dian art forms are prominently 
displayed in the Discovery Room 
in the Canadian Pavilion at 
"Expo '70" in Osaka, Japan. 

Exhibited with other artifacts 
of Canadian culture are two 
items selected from scores of 
imaginative articles produced by 
a growing Indian arts and crafts 
industry. 
• These are a Sioux tapestry 

and a Mohawk tea set which 
were c h o s e n because of the 
status they have achieved in the 
Canadian art world and for their 
ability best to portray native 
Canadian art. 

The tapestry was designed 
and created by Miss Beatrice 
Bear, 22, a Sioux Indian from 
the Standing Buffalo Reserve, 
50 miles east of Regina, Sas
katchewan. 

Intended as a wall decoration, 
the tapestry measures 44 by 36 
inches and features a black, 
white and turquoise design on 
an o c h r e background. T h e 
hooked woolen tapestry's tradi
tional Sioux designs and blend
ing of shades is a classic example 
of the Canadian Indian's feel for 
symmetry and colour. 

The Mohawk tea set consists 
of an Indian pottery teapot with 
six cups hand crafted by Mrs. 
Elda Smith, a 50-year-old mother 
of five, from the Six Nations 
Reserve near Brantford, Ontario. 
Mrs. Smith, a grandmother, is 
a sister of Jay Silverheels, better 
known as Tonto, the Hollywood 
Western star. 

The teapot and cups are fin
ished with an amber glaze, have 
turquoise ceramic interiors and 
are decorated with linear Iro-

quorian designs. The restraint 
and simplicity of design and 
ornamentation together with 
their solid utilitarian aspect re
flect traditional Indian attitudes 
toward life. 

Both examples of Indian art 
provide an interesting contrast 
to the more delicate and less 
functional art forms found in 
Japan. 

Sioux tapestry designs are 
based on geometric and abstract 
forms and tell of the spiritual 
things given to man by the one 
Great Spirit and of the human 
qualities of courage, strength 
and wisdom. 

Miss B e a r ' s tapestries and 
rugs are included in displays of 
Indian craft in many museums 

(Concluded on Page 3 ) 
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White ' mans problem 
There is no "Indian-Metis" problem. It is a "white" problem 

which directly affects Canada's native people. 
Canadians generally are indifferent to the tragedy of the coun

try's first citizens, largely prejudiced against them and continually 
break promises made to them over the past 100 years. 

Indians and Metis suffer from a bad public image- "dirty, lazy, 
irresponsible and usually drunk." This is slowly changing as they 
develop under their own leadership and effort. 

Films and school curricula have not given a true view of native 
people, their history and culture. They are constantly pictured as 
"savages," best seen through the sights of a rifle. 

Film reruns on television are helping to condition a whole new 
generation of Canadians to regard native people as inferior. 

They are discriminated against in jobs, housing and general op
portunities. About half of the Indian and Metis population is con
stantly unemployed. 

New generations are born and die on welfare, robbing them of 
dignity and motivation. 

The majority live in housing that would be condemned if used 
by other races --no running water, electricity or outside plumbing. 

Rapid rise in mental disease and suicide among young adult 
Indians. Life expectancy is shockingly low. 

Government promises and attempts to assist the development of 
native people have largely failed, creating more hardship and de
pendency and reinforcing the general view that the only way Indians 
can survive is to trade their heritage for the white man's life. 

Rebirth of Canada's native people -- a new sense of pride in 
their "native-ness" based on their culture and history. 

A new image that reflects the nobility of their past helping them 
to contribute to Canadian life. 

An end to the demands by white Canadians that all native people 
meet the sophisticated standards of our industrialized society. These 
standards do not take into consideration the fact that native people 
have, in 100 years, made a leap from a primitive, nomadic way of life 
to a complex urban life. 

An appreciation by white Canadians that native people have a 
distinctive way of life, differing in many cultural and social ways 
from what we accept as usual. 

Acknowledge that native people can teach the lost virtues of 
patience, humility, tolerance, forgiveness , simplicity. 

Assistance to native organizations by governments, churches and 
other groups to develop leaders who will accelerate the advance of 
native people towards a full share in the fruits of Canadian life . 

Recognition by the federal government that it must honor the 
promises made to native people in the treaties. 

An end to pity and a new era of respect for native people as full 
citizens of Canada. 

Learn the facts about problems faced by native people in their 
own communities and in the large cities. 

Urge your parish council or congregation to direct some of their 
energies to these problems and some of their funds, not as handouts, 
but for true development projects. 

Review your own attitude towards native people. Do you dis
criminate against them in any way? Do you encourage your children 
to have a positive view of all racial groups? 

Make your views known to your elected representatives. 
Attempt to meet and become friends with individual Indian and 

Metis people. 
(Western Catholic Reporter ) 

L etter t o i h e Editfor 

Plight of Sioux 
Village described 
Dea r Sir : 

I om newly-elected chief. of Sioux 
Village, which is o few miles to the 
southwest of Portage. I hope you will 
accept thi s le tter and print it in the 
I ndion Record, as you honestly print the 
everyday news about Indians. 

Portage Ia Prairie has o lot of fun 
and the lo st one was called the " Winter 
Fun Festival " . By some ironic coinci
dence our r-eserve hod our own winter 
full-time fun , ·li vi ng in the group of 
shocks, called houses. Festival Com
mittee should organize specie I excur
sions to see those dwellings crowded 
with incredible mi sery, windows covered 
by hard paper from pocking boxes, 
without toilets or water and infested by 
rots . 

Over 75 per cent of the people from 
my reserve ore unemployed, receiving 
welfare, wondering around the street 
corners in Portage. They ore unabl e to 
send their children to school with proper 
clothes and slice of bread. Walking from 
our reserve to the town, horlf the way 
we passed the Indian Student Residence 
-- clean and expensive showca se of the 
Federal Govern ment, for seventy pupils 
and twenty whitemen staff, with the 
"Singing Indians of Canada" printed in 
large letters on the front. In ou r des
perate humor we used to soy : " We ore 
si nking, while they ore si nging ." 

In our repeated request to the Indian 
Affairs Agency to build new houses or 
repair old shocks, we ore always frus
trated by their refusa ls, which leaves us 
living in di stress and humiliation . We 
hear the some excuses everyday: "There 
is no money for your community" -
" Wait" and ·then aga in " wait". 

In the meantime, Federal Gove rnment 
helps " Singing Indians of Canada" to 
go to Japan for Expo 70. As I have heard, 
a grant of 30,000 dollars from public 
funds will be used fo r thi s luxury voyage. 
I wonder if these students were ever in 
agreement to visit another side of the 
globe for such an amount of money. 
Probably they ore victims of ready-mode 
propaganda plan . 

Personally I don't oppose the students' 
costly fun, but as the chief of neighbor
ing reserve, I om justified .to question : 
How could it be possib le in our society, 
that we ore refused o few dollars to 
survive our misery, when the some gov
ernment grants thousands of dollars for 
the pleasure trip to Japan? 

Yours very truly, 

Cecil Pashe, 
Portage Ia Pra irie, Man . 

Dead line for t he Septe mber issue of ~ he 

INDIAN RECORD 
is FR IDAY, AUGUST 21. 
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A better economic return was 
forecast for Canada's 250,000 
registered Indians from the $2-
billion oil and mineral wealth 
underlying their reserves. 

A. B. Irwin, of the federal De
partment of Indians Affairs and 
Northern Development, told the 
annual meeting of the Canadian 
Institute of Mining and Metal
lurgy that many more agree
ments covering mineral exploita-

Art at Expo '70 
(From Pa ge 1 ) 

and art galleries throughout 
North America. 

Mrs. Smith, who is equally 
well known in the pottery field 
and who personally presented a 
piece of pottery to the Queen 
during Expo 1967, said, "I'd 
used motifs from old Iroquois 
Wampum belts and had been 
warned by an old chief never to 
sell it because of its significance. 
So I gave it away." 

Mrs. S m i t h began pottery 
work seven years ago and experi
mented for more than a year 
before she was able to capture 
the smoky finish and authentic 
styling of her ancestors. 

She employs derivatives of 
authentic Indian pottery forms 
of centuries ago, using the same 
materials and exact copies of 
tools used then. 

Her work is noted in the 
Smithsonian Collection in Wash
ington and the Royal Collection 
in London, England, as well as 
being on display in museums and 
art galleries in Canada and the 
United States. 

She was presented with the 
Centennial Medal and is a mem
ber of the Six Nations Reserve 
Arts Council. 

Her 20-year-old son Stephen 
is attending high school in Brant
ford while awaiting admission to 
Wayne State University, Detroit, 
to study anthropology and so
ciology for a better understand
ing of his heritage. 

Other members of her family 
have become involved with their 
parents in the pottery craft, ad
ding their own individuality by 
means of research into tradi
tional designs. 
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tion on Indian lands are expected 
to be reached soon, bringing 
about a mutually beneficial de
velopment of lands that have 
traditionally remained unexplor
ed and undeveloped. 

Some agreements a l r e a d y 
have been concluded and others 
will stem from recent changes 
in the federal Indian Act and 
negotiations now under way be
tween certain provinces and their 
Indian residents over minera1 
claims on Indian lands. 

The Indian Act was amended 
to provide an opportunity for 
Indian band councils to negotiate 
agreements with mining com
panies for the dev~lopment of 
their lands. Indian and govern
ment-financed exploration pro
jects now are under way to 
assess the real potential of some 
areas. 

While Indian oil and gas re
sources have been actively de
veloped - providing $4-million 
annually to Indian bands in 
Alberta alone - the mining 
potential of Indian lands has 
remained virtually untouched. 

In 2,200 Indian reserves, from 
Nova Scotia to British Columbia, 
covering a total of six million 
acres, there are only two oper
ating quarries and one under
ground mine. 

About half the three-million
acre Indian lands in the interior 
plains area of British Columbia 
and the Prairie Provinces are 
held under petroleum permit or 
lease. About 150 oil or gas wells 
exist on 20 reserves. 

Management of these resour
ces is carried out by staff of the 
Indian Affairs department. AP
proval by Indian band councils 
of 1leases on surface rights is re
quired for petroleum develop
ment. They are also consulted 
on special agreements relating 
to royalties and to unitized pro
duction operations. 

Dr. Irwin said many bands 
are not aware of the potential 
mineral wealth of their lands. 
The economic importance of the 
mineral potential is, however, 
much better understood in Al
berta where some Indian bands 
receive between $25 and $30 per 
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capita in monthly royalty pay
ments. Up to 50 per cent of such 
revenue is allowed to be dis
tributed on a per capita basis 
under the Indian Act. The re
mainder is largely used for col
lective capital and operating 
purposes. 

He estimated ultimate recover
able reserves of petroleum in 
the interior plains area covered 
by Indian lands at 400 million 
barrels of oil and 2.5 trillion 

, cubic feet of natural gas. "These 
amounts have a present day 
value of $1.5-billion." 

In the Precambrian geological 
region he estimates metal pro
duction from Indian reserves 
may reach a total of $500-
million. Production f r o m the 
800,000 acres of Indian land in 
the Cordilleran region may be 
considerably less than $500-
million. 

The Indian Affairs Depart
ment is starting to take inven
tory of the mining potential of 
Indian reserves. "Our geological 
evaluation shows the Precam
brian region of Ontario and the 
Cordilleran region of British 
Columbia possess the greatest 
potential for mining develop
ment. And yet it is in these 
provinces that limits have been 
imposed by old federal-provincial 
agreements on the benefits In
dian bands may receive from 
development of their minerals. 

"In these same provinces the 
mining companies h a v e also 
been reluctant to consider ex
ploring and developing the poten
tial of the Indian lands, largely 
because of the uncertainties 
arising out of the division of 
jurisdiction over Indian minerals 
between the federal and provin
cial governments." 

(Toranto Globe & Moil) 
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Helped to 
SAULT STE. MARIE, Ont. -

A Jesuit rural apostolate team 
from the Sault is helping to raise 
the standard of living among 
residents of Batchawana Village, 
a tiny Indian community 55 miles 
north of here. 

"We are attempting to meet 
the needs of the people on their 
own terms," comments Sister 
Catherine Paul, a local school 
principal who acts as coordinator 
for the group. 

She said the adult education 
program for the community is 
determined by the Indians, "not 
what we white people feel they 
should have." 

Batchawana - a cluster of 
house trailers and, for the most 
part, substandard houses - has 
about 300 families. They derive 
meager income from fishing and 
logging. 

The Jesuit apostolate team is 
trying to encourage a more in
tense Christian life among the 
Indians as well as advise them of 
the facilities available for a 
higher standard of living. 

Sister Paul has found the In
dian people have "really come 
to accept us". She feels the adult 
education program has an added 
advantage because it is not a 
government agency which, she 
finds, sometimes results in some 
resistance. 

higher standard 
More than 40 volunteers are 

associated with the rural apos
tolate. They include doctors, 
nurses, housewives, school teach
ers, and men and women talented 
in special fields. 

Teams, numbering a half
dozen volunteers each, visit the 
village three times a week. They 
spend their time talking with 
mothers on health and nutrition, 
pre-natal and post-natal care. 
They also discuss home improve
ments and household hints. 

"We don't barge into their 
homes and insist that they listen 
to what we have to say," Sister 
Paul points out. "All the sessions 
are held either in the village 
church or vacant schoolhouse 
that has been renovated as a 
community centre." 

Sister Paul said the group 
really knew it was accepted and 
appreciated the day an Indian 
mother invited a volunteer to 
visit her trailer to advise her on 
what type of material she should 
use for curtains. 

"The point here is that we 
were invited into her home on 
her initiative," says Sister Paul. 

The rural apostolate was or
ganized by Father Daniel Han
nin, S.J., Ph.D., a former co
ordinator of the Sault Ste. Marie 
Diocesan S y n o d , and Sisters 
Frances and Shirley C a i c c o , 
C.S.J. 

While in this diocese, the trio 
organized similar teams for work 
among the Sagamok and Missis
sauga Reserve Indians. In each 
location, the plan differed slight
ly in nature and implementation. 

"At Batchawana the plan was 
to discontinue the visitations 
after three months. But the 
volunteers were so enthusiastic 
and encouraged by the accept
ance of the Indian families it 
it was decided to continue until 
the end of May," Sister Paul 
said. 

The adult education program 
may even be resumed after this 
time, depending on the wishes of 
the community. 

Meanwhile, the volunteer staff 
is being informed of the pro
ject's progress by a monthly 
newsletter. 

Father Hannin has left the 
area to teach at the University 
of Alberta. Father Hannin has 
more than 40 years experience 
working with Indians in North
ern Ontario, and has undertaken 
extensive studies in ethnic ori
gins. Sisters Frances and Caicco 
are now at the Cody Institute in 
Halifax. 

Father J. McKey, S.J., parish 
priest at Batchawana, and Sister 
Paul represent the Church on 
this area's rural apostolate team. 

(The Canadian Register ) 

Retiring Bishop pleased with progress 
THUNDER BAY - Educa

t ional progress of Indians has 
been one of the most pleasing 
parts of his work, Bishop E. Q. 
Jennings, retiring b i s h o p of 
Thunder Bay, told school trust
ees here. 

Founder of the diocese, he told 
the tenth annual meeting of the 
separate school trustees associa
tion that their territory with 
11,400 pupils, included about 20 
per cent youth of Indian descent. 
He has seen provincial-federal 
cooperation move from the 
boarding school type of educa
tion to the present hostel-neigh
borhood school style. 

The latter, he felt, was a more 
normal mode of integration. He 
recommended this sector as part 

of the "wonderful" work of the 
trustees. 

The western part of Ontario, 
he noted, is one of the more 
densely populated sections of the 
country from t he Indian point of 
view. Bishop Jennings, whose 
successor, Bishop N. J. Gal
lagher, has been installed May 
26 and 27, wa.s one of the co
founders of the diocese associa
tion, the second of its kind in the 
province. 

Netv Boo/as 
SO SAY THE INDIANS. Louis 

T. Jones. Naylor, 1969, 191 pp., 
annotated, $6.95. Folk tales from 
a broad spectrum of the Amer
ican Indian population. About 
fifty stories are included. 

Addressing the opening meet
ing of t he convention, Dr. J. 
McCarthy, deputy minister of 
Education, paid tribute to the 
economy of separate schools. 
Warning against t he habit of 
building for building's sake, he 
said "Separate school boards 
have exercised adrnir:.able res
traint. They have set an enviable 
record of obtaining good facili
ties at reasonable cost." 

TO MAKE MY NAME GOOD. 
Drucker- Heizer. University of 
California Press, 1967, 160 pp., 
index, bibliog., $5.00. A thorough 
exploration of the potlatch cere
mony of the Southern Kwakiutl 
that dispels misconceptions. 
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Chief A. F.. Thompson, des
cendent of famed Chief Peguis, 
admits he is not a young man 
anymore: he will be 70 years old 
on his next birthday. On March 
20, 1953, he was elected to the 
Council and on March 20, 1961, 
he became Chief of Peguis Re
serve. The day after his election, 
he recalls, he was scheduled to 
appear in Ottawa to represent 
the Manitoba Indian Brother
hood. 

Chief Thompson began organ
izing the Brotherhood way back 
in 1934. "Many's the time," he 
remembers, "that the Indian in
spector sent the RCMP to arrest 
me for organizing, threatening 
me, and calling me a second 
L o u i s R i e I . But when the 
Mounties came and saw the 
work I was doing, they went 
away happy and told me to carry 
on." 

In 1967 Chief Thompson sa>vv 
the need for a younger man to 
take over. "The ball was rolling 
then and the money was forth
coming." So in that year he re
signed as President of the MIB 
due to failing health. 

He enjoys telling stories about 
his great - great grandfather 
Peguis who came to the Red 
River Valley from Sault Ste. 
Marie in 1802 and joined with the 
Saulteaux, in Manitoba, to de
feat the Sioux. 

In 1812 Lord Selkirk and his 
settlers arrived and Chief Peguis 
helped them through their crop 
failures by giving them venison, 
buffalo meat, moose meat, stur
geon, and goldeye. 

"He kept them alive then," 
says Chief Thompson, "protected 
them from invasions, and kept 
them from starving during the 
grasshopper plague of 1819." He 
is presently writing a book which 
has been commissioned by the 
Provincial Government. 

In October 1820 the Reverend 
John West met Chief Peguis at 
the Lower Fort Garry and the 
two men became good friends: 
"This is why the Peguis Reserve 
is Anglican today," he explained. 
Out of a population of 2,200, all 
but about 50 are Anglicans. 

Chief Thompson notes that 
many brave men from Peguis 
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have fought in the wars - the 
Civil War, t he Boer War, and 
World Wars I and II. He, his 
dad and brother served in World 
War I. 

He says that it is for t he best 
t hat he was not accepted for 
duty in World War II because 
he would have been sent to Hong 
Kong. Many from his reserve 
who returned did not live very 
long because of extreme torture 
as prisoners of war. 

Out of 75,000 acres of land, 
a few thousand are under culti-
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vation at Peguis. Chief Thomp
son speaks proudly of the pros
perous farmers, teachers, nurses, 
and other skilled and profession
ai people there. 

Among his fondest aims and 
objectives are that the young 
people will continue in their 
academic and vocational train-

. ·ng and look forward to tomor
row when t hey will compete and 
be "equal to the white man in 
all ways." 

(Thunderbird Quill ) 

Control band budget 
Chiefs and band - managers 

from 15 reserves in the Brandon 
area have been given 1970-71 
budget money as part of the 
Manitoba Project partnership 
concept started in 1969. 

The money was handed out 
at a recent three-day meeting in 
which t he bands divided the 
money themselves and are to 
decide where it is to be spent. 

Under the partnership pro
gram, Robert Connelly, the In
dian Affairs Branch Manitoba 
Regional Director in Winnipeg, 
was given authority in financing 
and programming. 

He decided to give some of his 
authority to field offices. Pre
viously, control was held in 
Ottawa even after programs had 
been started. 

The Brandon Region of the 
Indian Affairs Branch previously 
allotted the budget money. When 
Richard Bell became head of the 
Brandon office the budget for 
the remainder of 1969-70 was 
discarded. 

Said Oak River band manager 
John Sioux: 

Trained for 
Correctional Work 

OTTAWA, Ont.- Indians are 
to be trained and hired as cor
rectional officers, guidance of
ficers and assistant parole of
ficers under a joint program of 
Indian Affairs and Northern 
Development and the Depart
ment of the Solicitor General. 

"The budget had already been 
made but the new superin
tendent Dick Bell t hrew it out 
and said you do it." 

Indian leaders divided what 
was left, then set about drawing 
up this year's budget along with 
plans for 1971-72. 

Prior to the new program, 
Indians never were really sure 
how much money was available 
to their projects, particularly 
near the end of the fiscal year. 

With direct involvement in 
.the handling of the funds, Mr. 
Sioux said Indians now will be 
able to know what projects are 
possible. 

"We know what we have and 
when more will be available," he 
said. 

"Before there used to be some 
money left that we didn't know 
about. But this way is the fairest 
for both sides." 

Much of the money this year 
is going to housing and welfare. 
Budget projections indicate that 
funds required in these areas 
are to be increased in future 
years. 

Roads, agricultural projects 
and new businesses also figured 
in the band leaders planning. 

Reserves represented at the 
meeting included: Oak River, 
Birdtail, Oak Lake, Wawasee
cappo, Elphinstone, R o 11 i n g 
River, Sandy Bay, Long Plain 
Sioux, Long Plain, Ebb and Flow, 
Crane River, Valley River, Pine 
Creek, Water Hen and Ross
burn. 

(T hun derbird Quill ) 
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Teaching Indian Language 

WINNIPEG - A St. Vital 
junior high school principal says 
Indian languages should be of
fered as optional courses in 
Greater Winnipeg schools. 

Bruce Sealey, principal of Nor
berry School and an educationist 
for 19 years, charges that Cana
dian education in general has 
carried on a "deliberate program 
of cultural genocide" with res
pect to Indians and Metis. H e 
insists that the time has come 
to reverse that policy. 

Along with languages, courses 
also should be offered in Indian 
history and culture in those 
schools with large numbers of 
Indian and Metis children, Mr. 
Sealey said in an interview. He 
is chairman of the education 
committee of the Manitoba Metis 
Federation, whose recent brief 
to the Winnipeg school board 
urged that special consideration 
be given to the needs of native 
children in city schools. 

"At no time in Manitoba have 
we allowed the teaching of an 
Indian language as a second 
language," he says. "And this is 
supposed to be an age of en
lightenment." 

Mr. Sealey, a former curricu
lum consultant for the Manitoba 
department of education, has 
seen at close-hand how hopeless
ly lost an Indian or Metis child 
can become in an urban school 
system. 

Several years of teaching in 
northern Manitoba Indian and 
Metis communities have given 
him a great insight into how 
difficult this transition to a city 
environment can be for native 
children. 

His understanding of this tran
sition is all the more thorough 
because he is principal of Nor
berry School, where he sees daily 
the problems of Indian and Metis 

• children trying to fit into the 
dominant, white society. The 
school's enrolment of 750 con
sists of 125 Indian and Metis 
children. 

The children, Mr. Sealey says, 
see that the teaching of French, 
German, Ukrainian and other 
languages are permitted in city 
schools, but not Cree or Saul
teaux. 

by WALLY DENNISON 
(in the Winnipeg Tribune) 

"What does this do to the 
Indian child's self-concept?" 

"As soon as the children enter 
school, two widely different cul
tures come into conflict." 

This discrimination against the 
teaching of Indian languages and 
the denial of even speaking them 
in so me remote community 
schools are examples of how 
school systems foster disrespect 
for Indian parents in the child's 
mind, Mr. Sealey says. 

Most children become intro
spective around 13 or 14 years 
old, he points out, and it's ap
proximately at these ages that 
Indian and Metis children begin 
to get an unpleasant, but false , 
picture of their elders and their 
heritage. 

"Because he often doesn't 
know about other aspects of his 
past, the Indian or Metis child 
goes by the perceptions around 
him. He hears his father talk 
about discrimination, and he sees 
an uncle in trouble with the law. 

He asks, 'Where am I going? ' 
"He's hanging in between two 

cultures. He doesn't have a sense 
of group identity, he doesn't 
learn in school, and before long 
he begins to think about opting 
out." 

Mr. Sealey cites the Manitoba 
Metis Federation's brief, which 
explains, "It is easy for the 
young child to dimly believe 
that because he is not like the 
other children, he is inferior. He 
may see the member of the ma
jority group receive praise and 
acceptance for actions which, to 
his previous training, are totally 
unacceptable. He may hear cer
tain social mores praised while 
other are held up as bad. 

"At home, the opposite mores 
(bad) may be stressed by his 
parents. Actions receiving the 
approval of the majority group 
may be condemned by the minor
ity group of which he is a mem
ber. In addition, the system of 
rewards and punishments which 
forms the motivating factors for 
the dominant culture are not 
necessarily the motivating fac
tors in the minority culture . . . 

" ... It would appear ... that 
one of the main dangers . . . 
for the Indian and Metis is that, 

in accepting certain aspects of 
the majority culture, he is in 
danger of losing too much of his 
own culture or to despise it, to 
his own disadvantage. 

"In short, integration may 
remove his own framework for 
living without allowing him to 
completely accept or be accepted 
within the dominant one." 

Furthermore, school systems 
feed the children's negativism 
with distorted history books, Mr. 
sealey says. Texts written by 
white men refer to victories by 
Indians as "massacres." Battles 
won by white men, however, are 
described as "victories" without 
any suggestion of the victors 
having bloodied hands. 

"No one hears of the good 
deeds of Indian leaders." 

Moreover, teachers are filled 
with myths about the Indians 
and Metis, and this is unfor
tunate, Mr. Sealey says. The In
dians and Metis have contributed 
more to the development of the 
Canadian mosaic than is gen
erally known and appreciated. 

Mr. Sealey is encouraged, how
ever, by the fact that the Mani
toba department of education is 
preparing for social study pro
grams supplements which will 
be more sensitive to cultural 
differences and w h i c h will 
provide a more balanced view 
of Canadian history. 

But he insists that much more 
is required to give Indian and 
Metis students a fair deal. 

For too long, teachers have 
been going to northern Manitoba 
communities and attempting to 
impose alien cultures and values 
on Indian and Metis children, 
Mr. Sealey explains. 

Therefore, he's pleased that 
the University of Manitoba fa
culty of education will soon offer 
a bachelor of education degree in 
Indian and northern education . 

In addition, Mr. Sealey says 
teacher aides of native ancestry 
should be employed in Winnipeg 
schools with large numbers of 
Indian and Metis students. They 
would act as a liaison between 
the home and the school in 
order to help integrate the chil
dren into the school system. 

(Winnipeg T ribune ) 
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To develop ••total personality~~ 
by Marvin Fox 

(Mr. Fox is a member of Native Development Services in Calgary. ) 

Before any discussions are 
made regarding education and 
the Indian living in Canada, 
there are certain basic things 
that have to be established. 

First of all, it may shock a 
certain segment of our Canadian 
society if we say that the Indian 
is a human being, though per
haps not too many people will 
disagree in theory, many people 
act as if the Indian were not part 
of the human race. 

There are certain areas or 
omissions in our Canadian edu
cational systems that deprive 
the Canadian Indian from exer
cising his rights as befits the 
dignity of a human person. 

On Dec. 10, 1948, the United 
Nations General Assembly pro
duced a document reflecting the 
thoughts and beliefs of people 
all over the world regarding the 
basic rights of human beings. 
The Universal Declaration of 
Human Rights states as one of 
its basic tenets that: 

• "Everyone has the right to 
education .. . 

• "Education shall be directed 
to the full development of the 
human personality and to the 
strengthening of respect for hu
man rights and fundamental 
freedoms. It shall promote un
derstanding, t o l e r a n c e and 
friendship among all nations, 
racial or religious groups . . . 
Furthermore: 

• "Parents have a prior right 
to choose the kind of education 
that shall be given to their chil
dren." 

* * * 
Nearly everyone across this 

great country of ours win chant 
in unison declaring that every
one (including the Indian) has 
the right to education. 

But not everyone agrees (as is 
evident in the educational set-up 
relating to Indians) that "educa
tion shall be directed to the full 
development of the human per
sonality ... " 

How can the I n d i a n "be 
strengthened to have respect for 
human rights and fundamental 
freedoms" when some of these 

very basic rights are denied him? 
At present, the educational 

systems in C a n a d a are not 
directed to the full development 
of the Indian human personality 
because: 

• The language (which is a 
basic part of his culture) is not 
taken into effective considera
tion by the educationai school 
systems of Canada. 

In all provinces of Canada, 
the English language, which is 
part of the English culture, is 
compulsory. In some provinces 
the French language is compul
sory or at least optional. In 
o t h e r provinces several lan
guages such as Ukrainian, Ita
lian, German, Polish, etc., are 
optional. 

But nowhere, to my knowl
edge, is any Canadian Indian 
language taught as part of the 
curriculum, where the majority 
of those attending are Indians. 
It is not even regarded as op
tional. 

Someone has stated that when 
you l e a r n another language 
other than your own, you add 
another dimension to your total 
personality. The opposite must 
hold true, namely, when you 
lose or begin to lose your native 
tongue, you lose or begin to lose 
part of your total personality. 

* * * 
Could it possibly be that our 

great Canadian systems of edu
cation want to make extinct and 
send into oblivion the Canadian 
Indian by omitting this basic 
part of his culture? 

Don't get me wrong. We In
dians want to be part of the 
Canadian society in its highest 
aspirations. We feel that we 
have already fulfilled one of the 
basic requirements to be Cana
dians, i.e., to be bilingual. Most 
of us are bilingual, that is, we 
speak our own native tongue as 
well as English or French, de
pending on where we are. Many 
of us are multi-lingual, such as 
knowing a native language other 
than our own, as well as English. 

• The history and overall 
culture of Indians is not included 

in the curriculum. If it is, it is 
often distorted and not given 
from the Indians' points of view. 
There are some real efforts by 
individual teachers on their own 
initiative to include some Indian 
"color" in their presentations; 
but there are so few. 

* * * 
Another very b a s i c right 

which is often denied to Indian 
parents is that of having the 
"prior right to choose the kind 
of education that shall be given 
to their children." 

Indian parents want their chil
dren taught in a school where 
their choice of religion, be it 
Catholic, Anglican or other, is 
safeguarded. It is their choice 
and this is a basic freedom. 

There have been instances 
where policies have been dicta
torially imposed regarding the 
place and type of school Indian 
students should attend. Parents 
of these students were not even 
consulted, or if consulted, these 
same policies went through in 
spite of, and even against the 
wishes of Indian parents. 

Can these things happen in a 
democratic country? They 
should not. Can these things 
happen in Canada? Yes, they do 
happen as evidenced by the sad 
experiences of Indians living in 
Canada. How can such actions 
promote understanding, toler
ance and friendship among aH 
Canadians? 

"Every human being has the 
right to education . . ." The 
Canadian Indian is a human 
being. Therefore, the Canadian 
Indian and presumably the In
dians living within the confines 
of this province have this same 
right: to develop his total human 
personality as he sees fit. 

We ask for no less, nor do we 
ask for more. 

(Western Catholic Reporter) 
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CALGARY, Alta. - Under 
the direction of Clement Doore 
and Marvin Fox, the two men 
have given birth to the Native 
Development P I a n n i n g Aid 
Agency, with the head office in 
Calgary. 

The Development Planning 
Aid Agency was established to 
do non - professional and pro
fessional research and feasibility 
studies on economic, social and 
cultural developments for Indian 
Reserves. Also its purpose is to 
serve as an information and con
sultant agency. The agency, in
troduced to the southern re
serves, is a pilot project and 
offers a more complete service. 
to the total population of the 
native people in Alberta. 

Mr. Fox says that the em
ployees of the agency include a 
limited number of professional 
and non-professional native peo
ple. In addition to the staff em
ployed by the agency, he said, 
both n at i v e and non - native 
resource people will serve as 
associate members, who in the 
total development will provide 
variety of experience and capa
bilities. 

The objectives of the agency 
are: 
1. To advance research and fea

sibility study on social, eco
nomic and cultural develop
ment on Indian Reserves. 

2. To secure and assist in, upon 
completion of all research 
and/ or feasible s t u d y the 
planning of effective means 
and ways in implementing the 
study for it's purpose. 

3. To make every reasonable 
attempt to utilize the services 
of local people, and native 
fieldworkers wherever possi
ble in seeking information and 
in carrying out a study. 

4. To provide information and 
consultation services for both 
Indian and non-Indian people. 

5. To act as the initial agency 
for short and long term re
search projects; to continue 
and/ or assist other studies by 
another agency and to secure 
the implementation of study 
for its purposes. 
The organizations which could 

use the services of the Native 
Development Agency are: coun-
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cils' of the many reserves in 
Alberta Co-ops, handicrafts, in
terest groups, recreation, com
mittees, c h u r c h groups and 
various other groups. Mr. Doore 
said, already the agency estab
lished is becoming recognized 
and being used by many of these 
groups. We work in co-operation 
with the native organizations in 
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assisting and implementing their 
programs. 

The Native Development Plan
ning Aid Agency office is lo
cated at Calgary in the John J . 
Bowlen Bldg. The Regional En
gineering Department. Phone 
268-8441 for further informa-
tion. 

Indian languages revived 
OTTAWA - The retention 

and revival of Indian languages 
as a vehicle for preserving and 
developing Indian culture was 
the big topic at the first national 
Indian culture conference here, 
attended by 25 persons. 

The delegates soon developed 
a rapport as they told of at
tempts in some areas to foster 
interest in the native languages 
or the near loss of it in others. 

Verna Kirkness of Winnipeg 
said experimental projects teach
ing the native language to chil
dren in nursery school in north
ern Manitoba have had a great 
response. 

Peter Perro of Antigonish, 
N.S., said he and another person 
spent 28 weeks working out 
lessons in the Micmac language 
in the hope that they could be 
used as part of the school course 
for Indians. 

He applied for a cultural grant 
from the Indian Affairs Depart
ment to help with the work, but 
the regional superintendent for 
the development had returned 
his application. Mr. Perro said 
he was in effect told that the 
work wasn't considered Indian 
culture. 

~lanis O'Bomsawin said she 
t r a v e l s a great deal across 
Canada, stopping at schools 
where there are Indian children 
and giving lessons on Indian tra
ditions. 

"I bring tapes of old people 
and tell the children stories. It's 
not aggressive and even the 
white kids when they are present 
like it and begin to look at their 
Indian classmates very different
ly." 

Ernest Benedict of Cornwall 
suggested there be total immer
sion courses in Indian languages. 

Vi~neyard venture successful 
Indians from the 0 s o y o o s 

Reserve in the Okanagan Valley 
in British Columbia have started 
their own vineyard on the Re
serve. The Indians were being 
pressed to lease their land to a 
winery at five dollars an acre. 
However the Chief and his sister 
didn't want the land leased to 
outsiders and persuaded a ma
jority of the band to vote against 
t he proposal. The Chief then 
suggested the band grow their 
own grapes. 

They contacted the Indian 
Affairs Department who said if 
they were serious about the 
project the government would 
finance it. A grape growing 
expert was hired and the Indians 
began work under his supervi
sion. They now have one hun
dred and twenty-five acres under 

cultivation, and plan to increase 
that to two hundred and ten 
acres by next spring. 

It takes four years for a vine 
to produce grapes , however, 
some of the vines were about 
three years old when they were 
planted so there is a light crop 
this fall. The Indians have a con
tract with Andres Wineries for 
ten years and are guaranteed a 
minimum of one hundred and 
forty dollars a ton. 

The positive aspect of the 
Osoyoos Band's business ven
ture, however, isn't the amount 
of grapes they s e 11 nor the 
amount of money they make; 
it's the fact that the band mem
bers started the vineyard on 
their own and operate it them
selves. 
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Shrine laas fascinating history 
by HOPE CAMERO~ 

(i n the Canadian Messenger) 

Neither as old nor as we,H-known as Beaupre, the shrine at 
Lac Ste. An~e is l·inked intimately with the development of 
t he Church ''" Northwe'itern C'anada and has a fascinating 
history of ilts own. 

Seventy-one years ago in June, 
a group of Metis gathered on the 
s h o r e of Manitou Sakahigan 
(Devil's Lake) in the wilds of 
Northwest Canada. Over pio
neer trails, on horseback, in 
wagons, on foot, they had fol
lowed the sun west the fifty 
miles from St. Albert near Fort 
Edmonton to the Mission of Ste. 
Anne. 

From their nut-brown faces to 
their moccasin-clad feet these 
people resembled the Cree In
dians, a nomadic tribe of the 
district, but they were half
castes. Knowing little about their 
white heritage, they lived as 
Crees, yet were shunned by the 
latter because of their mixed 
blood. 

Before they left St. Albert, 
Bishop Vital Grandin, of the 
Oblates of Mary Immaculate, 
stood the full measure of his six 
feet as, smiling proudly, he 
blessed them. 

"It is a great t hing you do in 
making this j o u r n e y to the 
Mission of Ste. Anne," he told 
them. "The Great Spirit of the 
Paleface will reward your ef
forts, will bring love and under
standing to your hearts." 

The bishop's blessing rested 
gently upon them as they pushed 
west across the flat prairie land, 
led by Father J. M. Lestanc, 
OMI, clad in the legendary black 
robe. 

"At the m1sswn, we will ask 
God to bring peace to your 
hearts," he told them. "We will 
ask Him for rain to end this 
terrible drought and we will pray 
that He will give long life to the 
Mission of Ste. Anne on the shore 
of Lac Ste. Anne." 

The sun still splashed a daz
zling gold over the waters of the 
rechristened lake when they ar
rived at the mission. In cere
monial dress of buckskin and 
beads, they filed into the tiny 
chapel of spruce hacked from 

the nearby forest by pioneer 
Oblates in 1851. Dark eyes fol
lowed a little uncertainly the 
movements of Father Lestanc as 
he said Mass at the primitive 
altar. Would the Great Spirit of 
the Paleface grant t heir requests 
- peace, rain, and long life for 
the mission? They sat uneasily 
on the floor, and they prayed as 
best they knew how. 

This was the first pilgrimage 
to Lac Ste. Anne, so many moons 
ago that few remember it. 
Father Lestanc, preaching in 
Cree t hat first day, thought 
back two years to his visit to 
the great shrine of Ste. Anne 
d' Auray in Brittany where with 
a heavy heart he had prayed for 
the troubled Canadian mission. 

In the late 70's and early 80's, 
the Crees in their futile search 
for the vanished buffalo, had 
crossed the hunting grounds of 
their Blackfoot enemies. The 
Blackfoot tribes had hunted on 
Cree preserves in return. Toma
hawks and knives flashed in the 
ensuing battles. Famine, a result 
of the careless slaughter of the 
buffalo, and 'smallpox, a scourge 
brought by the paleface, had 
spelt death to many of the 
western Indians and had re
sulted in hatred and bitterness. 

Through the exertions and in
fluence of Father Lacombe, 
Blackfoot and Crees gathered 
in 1881 at Wetaskwin (place ·of 
bones) just south of Edmonton 
to smoke the pipe of peace. But 
work among the nomadic tribes 
was difficult. Moving constantly 
from place to place, the Crees 
quickly forgot the teachings of 
the Blackrobes. The Blackfoot, 
harboring hatred and distrust of 
the Crees, refused to accept the 
white man's God. 

In 1887 the mission at Lac 
Ste. Anne was to be abandoned. 
It was too far removed from the 
bastions of Fort Edmonton and 
there were too few priests. 

It was as he remembered all 
this at Ste. Anne's shrine in 
France that Father Lestanc was 
inspired to start the annual pil
grimage. 

Before the first was over rain 
came, a sweet-smelling, sweet
tasting, relieving avalanche from 
the prairie skies. The Metis 
watched in wonder. Indian rain
makers had used a variety of 
rites to ask the sky to open but 
never had it rained like this. The 
Great Spirit of the Paleface 
could work miracles. 

The moccasin telegraph spread 
word of the wonder and the next 
year four hundred Indians and 
Metis followed Father Lestanc 
to Lac Ste. Anne. This time they 
collected ten d o ll a r s in the 
Queen's currency to help the 
mission. It was not long until 
the blackened moccasin of the 
Blackfoot tribe, charred from 
tramping through prairie fires, 
trod silently alongside the lighter 
colored ones of their enemies, 
the Crees. 

Six thousand I n d i a n s and 
Metis now come to the shrine 
each July. They come from Sas
katchewan, Alberta, British Co
lumbia, the Yukon, the North
west Territories, a n d f r o m 
Montana and North Dakota. 
Over the years every type of 
conveyance has been -used -
horseback, wagons, buckboards, 
model-Ts, and tired, moccasin
clad feet. After the Second World 
War modern buses and automo
biles appeared. The extensive 
grounds of the mission afford 
excellent space for camping and 
among the scattered tents today 
the odd teepee can be seen. 

The faith of the Indians has 
been tried many times, but it is 
unwavering. Three t housand re
ceive Holy Communion at the 
altar of t he h u g e , low - built 
shrine with the sweeping, peaked 
roof. Confessions are heard in 

(Concluded on Page I 0 ) 
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St. Anne's shrine . 

Blackfoot, Cree, Chippeway, 
French, and English. 

Through the years the tribes 
have brought the maimed, the 
sick, and the weak, asking Ste. 
Anne to restore them in body as 
well as in soul. Until a recent 
fire, the second to destroy the 
chapel, crutches and tamarack 
canes piled in one corner were 
evidence that their owners 
walked away healthy and strong. 
Although the Church has not 
vouched for any of these cures, 
the Indians are impressed and 
have the utmost faith in Ste. 
Anne, the good grandmother of 
Jesus. 

They are likewise proud of the 
mission, and will point out the 
giant stone statue of Christ on 
the Cross with our Lady and St. 
John, brought by wagon across 
the prairies from Montreal, and 
the Stations of the Cross, little 
whitewashed houses arranged in 
a huge circle. 

"This was the first mission es
tablished in the Northwest," 
they will tell the visitor. "When 
our people still believed in pagan 
gods, fought, and traded their 
fur pelts for whiskey, it was built 
to teach us the ways of God." 

In the last twenty years, cere
monial dress of buckskin and 
beads has vanished and the 
peacepipe, like the tomahawk, 
has found its way into museums. 
It is always orderly and quiet at 
Ste. Anne's despite the many 
pilgrims. The Indians know that 
this is sacred ground and they 
have come for one day to pray 
and meditate, to confess their 
sins and receive Holy Com
munion, to venerate Ste. Anne's 
relic, and to ask for a stronger 
faith. 

Bishop Grandin, Father La
combe, and Father L e s tan c 
would be proud of the present
day mission. All three Oblates 
·had a part in inaugurating the 
pilgrimage, thus assuring its 
survival. Nor have the Indians 
forgotten these men of God. Pil
grims will tell a stranger that 
Bishop Grandin, whose cause has 
been introduced, may soon be 
canonized. They consider him 
their own, for he was one who 
walked among them. 

The pilgrimage closes with 
thousands of Indians in a long 
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line making the Stations of the 
Cross. As darkness draws in 
across the water each pilgrim 
holding a lighted candle, follow~ 
once again a blackrobed priest. 
Here the old meets the new. The 
priest leads the prayers over a 
'loudspeaker from a moving car. 
The prayers are in the language 
of t he Cree and the Chippeway. 

Ste. Anne's will never die. 
Their a n n u a l pilgrimage has 
blessed the tribes with peace, 
love, and understanding. Kneel
ing side by side, they pray with 
one heart to the Great Spirit of 
the Paleface. Now they are truly 
members of His vast family and 
know that in His eyes rich and 
poor, learned and ignorant, pale
face and redskin are brothers. 
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Protest TV Image 
A group of Six Nations In

dians wants television stations 
to stop showing movies that 
present Indians as bad guys. 

So they wrote the six tele
vision stations in the Metro 
viewing a r e a , deploring the 
presentation of "such pernicious 
'Western' movies." 

The letter, to Channels 2, 1 
and 7 in Buffalo, ChanneJc; 6 and 
9 in Toronto and Channel 11 in 
Hamilton, said these movies 
"bring into the home a distorted 
image which is detrimental to 
the struggle of the ori_glnal peo
ple of North America." 

The letter was signed by 
24 members of the Brantford 
reserve, led by Mohawk Chief 
Joseph Logan. 

ELDERLY PILGRIM inches his way on his knees across the pla"a toward 
the shrine of Our Lady of Guadalupe, Mexico City. Pope Benedict XIV 
named Our Lady of Guadalupe patroness of Mexico. Her feastday, 

December 12, is a holy day of obligation in Mexico. 
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Hand-up replaces hand-out 

At Hobbema, Alberta, sixteen 
adult Cree Indians have com
pleted the first half of an educa
tional program set up by Canada 
Manpower . If the program is a 
success, the demoralizing hand
outs our Indian people have ob
tained in return for this country 
may be replaced by a hand-up 
program that will eventually 
find these original Canadians 
taking their rightful place in so
ciety. The success or failure of 
these students will, undoubtedly, 
determine the f u t u r e of the 
reservation. 

"This is my most rewarding 
teacher experience," declares 
Mrs. Lorraine Arnold who left 
her recently completed new farm 
home, and her three - year - old 
daughter in the care of Grand
mother Arnold, to assist in the 
project. Mrs. Estner Rix, also a 
farmer's wife, is finding her 
work as a teacher to these adults 
the highlight of her teaching ex
periences. 

"They are very good students 
-- and so very much depends on 
this experiment. We're thrilled 
at being a part of this venture," 
the two teachers state. 

It all began when Indians 
were turned away from Canada 
Manpower offices because they 
had no skills to fit them for the 
available jobs. 

Although many felt an up
grading class for adult Indians 
would never prove out, counsel
lors came to the reserve at Hob
bema last September to inter
view forty hopeful prospective 
students who wished to upgrade 
their education. Only twenty 

(Native Voice, Hobbema, Alta .) 

could be selected for this 16-
week course that would cost 
$20,000. 

The Division of Vocational 
Training, Department of Educa
tion, hired two highly qualified 
teachers, Mrs. Lorraine Arnold 
and Mrs. Esther Rix -- both 
being farmers' wives who had 
much past teaching experience 
and both living near the reserve 
where they had become deeply 
interested in the Indians and 
their problems. 

The students were paid $37 a 
week if t hey were single, and $75 
a week for those with three or 
more dependents. The students 
accepted ranged from nineteen 
to nearly fifty years of age. 

Although it was feared the 
class would fall apart when the 
lessons b r o u g h t pressure on 
those who had returned to the 
classroom, the teachers declare 
results have been most gratify
ing. This has been one of Al
berta's c o 1 d e s t winters with 
January temperatures sagging 
to forty-five below and remain
ing very cold for weeks. 

One student dropped out in 
the first two weeks and another 
was enrolled from the waiting 
list of ten. Another was forced 
out by illness. Two single men 
taking grade ten and eleven 
transferred to Alberta Vocation
al Centre in Calgary in Feb
ruary. 

Of the twenty who started, 
sixteen are in the second half of 
the sixteen-week course and are 
doing good work. The teachers 
expect six of these to finish 

grade seven, four to complete 
grade eight, four to finish grade 
nine, three to complete Mathe
matics and Science and English 
in grade ten, and one to com
plete these subjects in grade 
eleven. 

A typical case of what this 
program can mean to an Indian 
family is that of Ken Crier. I 
first met Ken eleven years ago 
when I went to the reservation 
to write an article for a maga
zine about the wedding of a 
councillor's son to the daughter 
of Chief Buffalo. 

I was the one white guest 
among five-hundred Crees at the 
wedding. Mary Buff a 1 o was 
seventeen and was petite and 
radiant in her lovely lace over 
satin wedding gown. 

Ken, tall, dark and handsome 
as a movie idol, was nineteen. 
Ken confided even then that 
while he respected the ways of 
his people, he realized his future 
and that of his children would 
have to lead into the white man's 
world. 

He and Mary admitted they 
much preferred Elvis Presley to 
the pow-wow the Indians held in 
their gala costumes for the plea
sure of the elderly folk. Later, a 
dance with modern music was 
held for the young people. 

At long last the Indians are 
being given a hand-up instead 
of the demoralizing hand-out 
they've been given for so long. 
The trial educational program 
at Hobbema could be the begin
ning of a new era for our originai 
Canadian citizens. 

Ecumenical education program ( Ka inai News ) 

Sister Jeannine Coulombe and 
Sister Dora Durante, of the Grey 
Nuns, are working full time on 
the Blood Reserve. They are co
ordinating a Christian Educa
tion Programme set up by Bishop 
O'Byrne of the Diocese of Cal
gary, and Fr. Joseph Joly, OMI, 
Pastor of the Immaculate Heart 
Par ish on the Blood Reserve. 
Their purpose is to visit the 
homes on the Reserve and teach 
catechism as well as to develop 

a better understanding of the 
Christian faith among the peo
ple. 

For years there has been dis
contentment in the church and 
its role within the Parish Family. 

Father Denis Chatain, who 
initiated this project, is working 
with Father McCuaig of St. 
Paul's Anglican Parish, to try 
and bridge the gap between the 
two predominant faiths on the 
Blood Reserve. 

Father Chatain, a very active 
priest in the affairs of the Indian 
people as well as the church, re
ceived complaints by people that 
the priests and sisters were not 
making enough visits to the 
homes on the Reserve. To over
come this complaint the Chris
tian Education Program was set 
up. It will take some time and 
a great deal of planning and co
operation before this program 
can become effective. 
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The NA WICAN Friendship Centre 
a t Dawson Cree /a~ B. C .. 

The name of the Centre is an 
amalgamation of the prefixes of 
the words "Native", "White" 
and "Canadian" and expresses 
the object of the Centre. It was 
chosen because it also bears the 
similarity to a Cree word mean
ing "home". 

Formed as the result of a di
rect mail solicitation for contri
butions by the Indian-Eskimo 
Association of Canada, the Cen
tre began with a group of four 
who met privately in February 
1968 and again later with more 
people at Notre-Dame School to 
form an organizing committee. 

The initial funds were derived 
from a dance, the music for 
which was provided by a native 
group. The auditorium rent was 
paid by Notre-Dame parish and 
the money was used to look for 
premises. 

United Management Ltd., 
made a store available in the 
Safeway Shopping Plaza at a 
reduced rent and this was occu
pied for the first year of opera
tions. The premises were open 
from mid-morning until late eve
ning. A manager was appointed 
- at first on a voluntary basis 
and later on partial remunera
tion. The sole funds of the asso
ciation were derived from enter
tainment: bingos followed by 
dancing were held every Satur
day; jumbo and clothing sales 
were held Saturday mornings. A 
kitchen booth was erected and 
coffee was made available, so 
that the Centre was really a 
meeting or resting place and an 
entertainment centre. 

During the first Summer pic
nics were organized at Pounce 
Park and Kelly Lake, and an 
Indian Centre was open during 
the three days of the Fall Fair 
and Bonanza Days. It included a 
bingo booth, an Indian Village 
set up for sales of craft and dis
tribution of bannock. An Indian 
princess was also chosen to reign 
over the Village. Ladies' and 
men's ball teams were organized; 
a benefit bingo netted $125 for 
victims of the N o t r e D a m e 
School fire; buffet suppers were 
held for members and at Christ-

mas a party was held for t he 
children. 

In March 1968, larger premises 
were sought and the purchase of 
Alamo Billiards provided a large 
downtown frame building about 
30 feet wide by 120 feet long 
with a small upstairs annex. 

A donation of $8,000 from t he 
BC Provincial Government was 
the first official recognition of 
the Centre's objectives and was 
applied to the down-payment and 
building decorating. The new 
Centre opened on April 1, 1969. 
A regular wage is paid now to 
the manager; expenses are lim
ited to the proceeds of bingos, 
·dances, jukebox and pooltable 
receipts. 

A banquet was organized for 
the organizations which had con
tributed to the objects of the 
Centre. Present were Mr. Don 
Phillips, MLA, Alderman Ayl
ward and representatives of the 
Ministerial Association and Serv
ice Clubs. 

A pre - school kindergarten 
olass was operated by a trained 
teacher for a few weeks the 
summer of '69. There was no 
tuition charge. Again that sum
mer the bingo booth was oper
ated at the fairgrounds and the 
Indian Village was open. In ad
dition dances were held nightly. 
Efforts were also made to or
ganize a teenage club. At the 
start of winter '69, the pre
school centre was re-organized 
with an enrollment of 25 chil
dren. The enrollment is limited 
because of transportation prob
lems for the children and a lack 
of staff. However, considerable 
assistance was provided by the 
Teachers' Federation, Women's 

by Mr. P eter Gibb 

Institutes and Clubs in the form 
of donations, enabling the provi
sion of equipment and supplies. 

All participation in the activi
ties is on a voluntary basis. The 
organization includes 15 direct
ors, from which an executive is 
selected. Membership is $1.00 
and is open to all persons inter
ested in the purposes and objects 
which are: a) to promote better 
knowledge and understanding 
between Canadians of Indian 
and non-Indian origin; b) to seek 
solutions for problems facing the 
Indian citizen in community life; 
c) to encourage the contribution 
to national life that the Native 
people can make through a re
newed pride in their heritage and 
a fostering of their artistic and 
cultural expressions. 

Of principal concern now are 
the need to organize fuller parti
cipation and support for the pre
school centre; a children's organ
ization with particular accent on 
cultural expression; an organ
ized teenagers' group and pro
gramme; regular provision for 
social programmes for older 
members and regular education
a'! and cultural programmes for 
all members. 

The Centre is urgently await
ing government recognition for 
assistance in its regular project 
and municipal recognition for 
alleviation of its heavy tax 
burden presently in excess of 
$1,000 a year. At present the 
o p e r a t i n g budget calls for 
$14,000 a year which is entirely 
raised from social activities and 
places a heavy strain on the few 
regularly participating director
ate. 

Backs Indian Cl-a ims 
OTTAWA - The Federal 

Government's Indian policy was 
criticized April 14 by Opposition 
leader Robert Stanfield as he 
backed calls from Indian leaders 
for immediate settlement of all 
treaty disputes and land claims. 

"The Government has to be 
prepared to give priority to those 
things which Indians and other 
native people want priority 
given, before there can be any 
progress in native affairs," said 
Mr. Stanfield. 
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A Service of thanksgiving 
for the 

Indian people of James Bay 
by Rev. Joseph Baril, OMI 

MOOSONEE, ONT. 

To the one in charge of the sc hool or church where the 
ceremony is going to be performed: 

To achi eve the aim of th is ce remony there should be at 
lea st four students we ll prepared in the perfo rmance of it : one 
Ma ster of Ce remonies and three Rea de rs. 

The Maste r of Ceremonies should direct the movements 
of the Reade rs and group. Th e Readers should be able to read 
out loud in a very intellig ible manne r. 

CELEBRANT or M.C.: 
Th is ce remony we are a bout to perfo rm is to he lp us to 
unde rstand our duty of than king Gad for th e nume rous 
g ift s He ga ve us. The patte rn we will fo llow is ba sed upon 
the actual plan of the Ma ss. The refore, in the first part , 

God spea ks to us; in the second pa rt, we br ing our response 
to God. The lesson to take from the whole ce remony should 
be a bette r knowledge of the Mass. In thi s ce remony we 
show our thanksgiving fo r the care Gad ta kes of man. 
To benefit from thi s liturgy, you must participate act ive ly 
in whatever part you are requ ired to pe rform . Remember 
al so tha t Chri st ians are the People of God; and th is very 
q roup of ours tonight represents the People of Gad of 
James Bay. 

ALL : Sing Psalm 147. 
(During the singing the Ce lebrant enters carrying the 
Bib le and accompan ied by the th ree Readers. All ta ke 
the ir appointed places.) 

GOD SPEAKS TO MEN 

First Reading: An account of creation (Gen . 1-2 : 3 ) 

Is~· READER : 
"In the beg inn ing God created the hea vens and the earth . 
Now the earth wa s a fo rmless voi d, the re wa s darkness 
over the deep, and God's spirit hovered over the wate r. 
" God said , ' Le t the re be light ', and the re was light. God 
saw that light wa s good, and God d iv ided light from dark
ness. God call ed light ' day', and darkness he called ' night '. 
Evening came and morn ing came: the f irst day. 
" God said, ' Let there be a vault in th e wate rs to d ivide 
the wate rs in two'. And so it wa s. God made the vault, and 
it di vided the waters above the vault from the waters under 
the vault. God called the vault 'heaven ' . Evening came and 
morning came : the second day. 
" God said, ' Le t the waters unde r hea ven come toge the r 
into a sing le ma ss, and let dry land appea r'. And so it was. 
God called the dry land 'earth ' and the mass of water 
'seas' , and God sow it was good." 

ALL: 
GOD SAW IT WAS GOOD. 

1st READER : 
" God said , ' Le t th e earth produce vegetation : seedbearing 
plants, and fruit trees bearing fru it with the ir see d inside , 
on the eorth '. And so it wa s. The earth produced vegetati on : 
plants bearing seed in the ir seve ral ki nds, and trees bear
ing fru it with the ir seed ins ide in thei r seve ral kind's. God 
saw it was good." 

ALL: 
GOD SAW IT WAS GOOD. 

1st READER : 
" Evening came and the morn ing came: the third day. 
" God said , ' Le t there be lights in the vault of hea ven to 
di vide day from night, and le t them ind icate fest ivals, days 
and years. Le t there be 'li ght in th e vault of hea ven to shine 
on the earth '. And so it wa s. God made the two g reat lights: 
the greate r light to gove rn the da y, the smalle r light to 
govern th e n ight, and the stars. God se t them in th e vault 
of hea ven to sh ine on the earth , to gove rn the day and the 
n ight and to d iv ide light from darkness. God sa w that it 
wa s good." 

ALL : 
GOD SAW THAT IT WAS GOOD. 

1st READER : 
" Evening came and morning came : the fourth day. 
" God said, ' Let the waters teem with living creatures, and 
let birds fl y above the earth within the vault of hea ven' . 
And so it was. God created g reat sea -serpents and eve ry 
kind of li vi ng creature wi th which the wate rs teem, and 
every kind of winged creature. God saw it wa s good." 

ALL : 
GOD SAW THAT IT WAS GOOD . 

1st READER : 
" God bl essed them, sa yi ng, ' Be fru itful , multiply, and fiill 
the waters of the seas; and let the birds mult iply upon the 
earth' . Evening came and morning came: the f ifth day. 
" God sa id, ' Let the earth produce every kind of living 
creature : cattle, reptil es, and every kind of wild bea st ' . And 
so it was. God made every kind of wild beast , every kind 
of cattle, and every kind of land reptile. God sow that it 
was good. " 

ALL : 
GOD SAW THAT IT WAS GOOD. 

1st READER : 
" God said , ' Le t us make man in our own image, in the 
li keness of oursel ves, and let them be ma ste rs of the fish 
of the sea , the birds of hea ven, the cattle, a II the wild 
bea sts and all the reptil es that crawl upon the earth ' . 

"God created Man in the image of himself, 
In the image of God He created him, 
Male and female he created them. 

" God bl essed them, sa ying to them, ' Be fru itful , mult iply, 
f ill the earth and conquer it . Be ma ste rs of the fi sh of the 
sea , the bi rds of hea ven and all livi ng an imals on the 
earth ' . God said, 'See, I g ive you all the seedbearing plants, 
that are upon th e whole ea rth, and all the t rees with seed
bearing fru it ; this shall be your food. To all wild bea sts, all 
birds of heaven and all liv ing rept iles on th e earth I g ive 
all the fo liage of plants for food '. And' so it wa s. God saw 
all he had made and indeed it wa s ve ry good." 

ALL : 
GOD SAW ALL HE HAD MADE AND INDEED IT WAS 
VERY GOOD. 
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1st READER : 
"Evening came and morning came : the sixth day. 
" Thus heaven and earth were completed with all their 

_ array. On the seventh day Gad completed the work he had 
been doing . He rested on the seventh day after all the work . 
he had been doing . God blessed the seventh day and made 
it holy, because on that day he had rested after all h is 
work of creating." 

ALL : 
GOD BLESSED THE SEVENTH DAY AND MADE IT HOLY. 

Alte·rnated reading: (Psalm 148, 1-6) 
RIGHT SIDE : 

" Alleluia! 
Let hea ven praise Yahweh : 
praise h im, heavenly heights, 
prai se him, sun and moon, 
praise him, sh ining stars, 

LEFT SIDE : 
Pmise h im, highest heavens, 
and waters above the heavens! 

RIGHT SIDE : 
Let ~hem all pra ise· the name of Yahweh, 
at whose command they were created; 

LEFT SIDE: 
He has fixed them in the ir place for ever, 
by an una lterable statute." 

Second reading: (Ephesians 4 , 15-24) 
2nd READER: 

" If we live by the truth and in love, we shall grow in all 
wa ys into Christ, who is t he head by whom the whole body 
is fitted and joined together, eve ry joint adding its own 
st rength, for each sepa•rate part to work accord ing to its 
functi on. So the body grows unti l it has built it self up, in 
love. 
"I n particular, I want to urge you in the name of the Lord, 
not to go on living the a imless kind of life that pagans live. 
Inte llectually they a·re in the dark, and they are estranged 
from the life of God, without knowledge because they have 
shut their hearts to it. Their sense of right and wrong once 
dulled, they have abandoned themselves to sexuality a nd 
eagerly pursue a career of indecency of every kind. Now that 
is hard ly the way you have learnt from Chri st, unless you 
failed to hear him properly when you were taught what the 
truth is in Jesus. You must give up your old way of life; 
you must put a si de your old self, which gets corrupted by 
following illusory desires . Your mind must be renewed by 
a spiri tual revolution so that you ca n put on the new self 
that ha s been created in God's way, in the goodness and 
holiness of the truth." 

Alternated reading: (Psalm 148, 7 -14) 
RIGHT SIDE: 

" Let ea rth prai se Yahweh : 
sea - monsters and all the deeps, 

LEFT SIDE: 
Fire and ha il, snow and mist, 
gales that obey his decree, 

RIGHT SIDE : 
Mountains and h ills, 
orchards and forests, 

LEFT SIDE : 
Wild animals and farm animals. 
sna kes and birds, 

RIGHT SIDE : 
Al•l kings on ea rth and nations, 
princes, all rulers in the world, 

LEFT SIDE: 
Young men and girls, 
o ld peopl e, and children too! 

RIGHT SIDE: 
Let them all praise the name of Yahweh, 
for hi s name and no ather is sublime, 

LEFT SIDE : 
Transc·end ing earth and heaven in majesty, 
rai sing the fortunes of hi s people, 

RIGHT SIDE: 
To the pra ises of the devout, 
of Israel, the people dear to him." 

PRAYER 
CELEBRANT : 

0 Christ, Head of the Church, help us to be better members 
of the sa me Body. 

ALL : 
AMEN . 

THIRD READING: Gospel of the Ten Lepers 
(Luke 17, 12-19 ) 
3rd READER: 

" Now on the way to Jerusa•lem Jesus travelled along the 
border between Samaria and Galilee. As he entered one of 
the villages, ten lepers came to meet him. They stood some 
way off and called to him, 'J esus! Maste r! Ta ke pity on us' . 
When he saw them he sa id, 'Go and show yourse lves to the 
priests'. Now a s they were goi ng away they were cleansed. 
Finding himse lf cured, one of them turned back praising 
God at the top of hi s voice and threw himself at the feet of 
Jesus and thanked h im. The man was a Samaritan . Th is 
made Jesus say, 'Were not all ten made clean? The other 
nine, whe~e are they? It seems that no one has come back 
to give prai se to God, except this fore igne r'. And he· sa •id 
to the man, 'Stand up and go on your way. Your faith has 
saved you'." 

HOMILY 
CELEBRANT: 

(The Celebrant g ives a brief homily to expla in that whatever 
we have God gave to us. ) 

PERIOD OF SILENT PRAYER 
Singing of P·sal·m 94 
ALL : 

(The singing of th is psalm marks the transi tion to the 
response of the people of God.) 

MAN'S RESPONSE TO GOD 

FOR THE NATURAL WORLD 
1st READER: 

0 God, you made us : we come to you, O·S we a·re . 

ALL : 
WE COME TO YOU AS WE ARE. 

1st READER: 
0 God, you made this land for us : we are grateful to you. 

ALL : 
WE ARE GRATE FUL TO YOU . 

1st READER: 
0 God, you made the animals and ~he birds which supply 
us with food and cl othing. These crea.tures of yours made 
life possib le in this part of your world. 

ALL: 
0 LORD, WE THANK YOU FOR THE LIFE OF THE BODY 
NOURISHED BY THE FLESH OF YOUR ANIMALS AND 
BIRDS. 

1st READER: 
0 God, you made th is world of many things for us : WATER 

and ICE for moving easily from place to place; TREES, 
green and dry, for building and heat ing ou r houses; SNOW, 
deep and wh ite, for following more sure·ly an imal tracks; 
LAKES and RIVERS, for preserving fish and beavers; 
FORESTS, da rk and thick, for keeping the fearful moose 
close to us; MUSKEGS, vast and deep, for feeding well
liked coriboos; COLD WEATHER for growing rich fur on 
mink and otte r; WIND and SKY for bri ng ing back ge.ese 
and ducks to us. 

ALL: 
0 LORD, WE THANK YOU FOR THE LIFE OF THE BODY 
NOURISHED BY THE FLESH OF YOUR ANIMALS AND 
BIRDS, AND FOR ALL THE GOOD THINGS YOU CREATED 
FOR US. 

FOR THE EXISTENCE OF MAN 
2nd READER: 

0 God, you made many ather men also, diffe·rent from us 
Indians. Some of them, we call the White Men. A long 
time ago, they were not here; we were a.lone. Their coming 
helps us in many ways. We thank you, 0 Lord, for the 

(Concluded p . 12) 
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Thanksgiving Service 
White Men who bring us: 

ALL : 

More food, 
safer traps, 
st ronger guns, 
motor boats and skidoos, 
a irplanes, 
hospital s and schools. 

WE THANK YOU, 0 LORD, FOR THE GOOD W HITE MEN . 

FOR THE GIFT OF FAITH 
3rd READER : 

0 God, a long time ago, we men of this land knew that a 
Great Spirit existed to reward the good people and to punish 
the bad ones. But all this was not clear to us. To help us 
understand better, you sent to us the Black Robe, the one 
called al so the Chief of Prayer. This chosen one of yours 
told us many things about you. Al so our life ha s changed 
since we know more. We learned that you are a fat her to us. 

ALL: 
WE THANK YOU, GREAT GOD, FOR TELL ING US THAT 
YOU ARE OUR FATHER. 

3rd READER: 
The Black Robe told us many great things about your Son 
Jesus Christ, who died for us Indians and for all our fellow 
men . Our life has changed si nce we know this. We are 
different : we know more, and because we know more, we 
love in a better way. In the past, we suffered from hunger, 
sickness, cold, hard trips and the death of our beloved ones. 
We we·re very sad in our sufferings because we did not know 
that your Son, Jesus Christ, had lived ou r life and had died 
for us. Now ou r life is changed s ince a greater love was 
taught us . 

ALL: 
WE THANK YOU, GREAT GOD, FOR SENDING US YOUR 
JESUS. 

3rd READER : 
The Chief of Prayer told us also of the M ino Manitou, the 
Spirit who is with us always; the Spirit who changes our 
mind and our heart. We now believe in the Spirit given to 
us when the waters of Baptism brings a new life to us. We 
now believe in the Spirit who cares for us all the time to 
make us better men . 

ALL: 
WE THANK YOU, GREAT GOD, FOR SENDING US MINO 
MANITOU. 

THE 3 READERS: 
Let us show our thanks to God for the gifts of creation, of 
life, and of the Christian Faith . 

(At th is moment, the three leaders go to the back of the 
g roup. The first leader comes bock through the center aisle 
to the front followed by a bonner expressing the creation of 
the world, or o scene of nature showing trees, lakes, rivers, or 

Who discovered 
maple syrup? 

(From p. 11 ) 

an imals of different kinds. Wal king behind the banner follow 
port of the congregation (about one-third ); they go to the 
front of the whole group and tum sidewa ys, the leader and 
the banner be·ing toward the center.) 

1 s1· READER: 
0 Lord, the whole world proclaims your goodness for us 
men. 

FOLLOWERS : 
(Repeated a s they move to the front) : 

0 LORD, THE WHOLE WORLD PROCLAIMS YOUR GOOD
NESS FOR US MEN. 

(The second reader moves from the back with a banner repre 
senting a gathering of human beings, or the creation of man, 
and goes to the front; following him is another th ird of the 
congregation. They go to the opposite side from the first reade r, 
and face h im.) 

lnd READER : 
We ~han k you, 0 Lord, for making us to your own image 
and likeness. 

FOLLOWERS : 
(Repeated a s they move to the front ) : 

WE THANK YOU, 0 LORD, FOR MAKING US TO YOUR 
OWN IMAGE AND LIKENESS. 

(The third reader moves from the back with the remainder 
of the congregation and processes down the center ai sle to 
join the two other groups, taking up the central posi tion.) 

3rd READER : 
We thank you, 0 Lord, for the great gift of faith . 

FOLLOWERS: 
(Repeated as they move to the front ) : 
WE THANK YOU, 0 LORD, FOR THE GREAT GIFT OF 
FAITH. 

CELEBRANT: 
Dear Brothe rs and Sisters in Christ. Tonight (today ) we 
considered in our m ind the marvels of a world created by 
God for the service of his highest visible creature : man. 
We admired the great gift of God the· Father to his children 
in thi s very port of the land . 
Would it not be becoming at this moment to let t hese 
thoughts warm up our hearts and sa y to God our Father 
the praye r h is Son, Jesus Christ, taught us? In a spi rit of 
thanksgiving, let us si ng altogether to Our Father. 

ALL SING : OUR FATHER • .. 
CELEBRANT : 
(Takes the Bible and gives his blessing to the congregation. ) 
In deporting we will s ing the hymn of thanksgiving of the 
Blessed Virgin Mary : " The Magnificat".) 
(While moving by the lectern each one touches the Bible in 
reve rence with his hand .) 
ALL: 

Singing on the way out: MAGNIFICAT. 

The Indians, long before the white 
man arrived in America . According to 
their legends, they first discovered how 
good it tasted one day when a squaw 
used maple-tree sap, instead of spring 
water, to boi11 her venison. 

In 1673, French priests mentioned the 
unique Canad ian sweet to their superiors 
in France . The production of maple syrup 
and sugar is known to have existed in 
Canada, a s an organized affair, a s early 
as 1706. 

The Blackfoot language is spoken 
among the Blood, Peigan and the Black
foot in Canada and the Blackfeet in the 
United States. The majority of names of 
these people ore de rived from the wi'ld
life from the prairies and the Rocky 
Mountains. Al so some names come from 
mythical dreams. 

next name comes when one reaches 
adulthood and the last and final name 
rnoy be given at a time when one prac
tices Indian religion and joins other 
Indian sac red societies. 

When an adult Indian receives a 
name it usually takes place at a dance 
or other gathering . An elderly Indian 
will present the person receiving the 
name to the public by taking that person 
around the dance floor. A chant is sung 
and then as the name is given, the one 
receiving th e name will be pushed out 
to the people . The accepted Indian 
custom for receiving a name is the 
presentation of blankets and or money to 
the person giving the name. 

The Indians tapped the maple trees 
in the spring by making a cut in th e 
trunk and stick ing a reed into it . Th is 
carried the sap to a bark trough. The 
sap was condensed into syrup when the 
lndi'ans plunged hot stones into it. The 
resulting syrup and sugar were strong 
and smoky in flavour . 

The white man laughs and ma kes fun 
of the Indian because he has a name of 
on animal or wild bird. To an Indian 
a name means bravery, honou r and above 
all , respect for Indian heritage passed on 
from generation to generation . 

A Blackfoot Indian usually has two 
to three names given to him in a life
time. The first name may be given at 
birth or during the time of youth. The (Koinoi News ) 
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The poor wi II become poorer 
by GEORGE BARKER 

WANIPIGOW, MAN. 

I am certain that many an Indian, 
instead of growing wealthier, is going 
to get poorer. 

The Indian complains if he does not 
get any help from the government. I am 
speaking only for my own reserve far 
same who really need rations in t ime of 
want, I a gree that this is a very good 
thing; but too often, the government, 
through its civil servants, just encour
ages laziness. If this keeps on much 
longer the Indian is going to become 
poorer and lazier. 

A few years ago, the government 
establi shed a system whereby traplines 
were reg iste red to individua l trappers and 
the trappers mode a decent living by 
attending to these troplines. 

I hove noticed that, ever since rations 
were issued (at times too freely) those 
who could go out trapping do not make 
any effort to do so; they juot rely on 
rati ons they are issued. They approach 
the bond chief on the pretext that they 
want to be grubstaked for about $50 to 
go out trapping but they do not go out. 

It is true that fur was not plentiful 
'when registered troplines were estab
lished, but now fur is very abundant and 
I om very much afraid that there will 
be on epidemic among the fur-bearers 
and they ore going to die out. 

I suggest that the government increase 
authority to game wardens to enable 
them to orde r trappers of such registered 
traplines to go and attend thei r traplines 
when the season warrants it. 

Another suggestion which perhaps 
shou ld be pursued is to hire a reliable 
India n, who knows the loco I trappers, to 
act a s a game warden with t he authority 
to see to it that t hey fulfil their ob liga
tions a s registered trappers. In most of 
the areas where registered trapl ines have 
been estab lished the re are a number of 
trappers trapping the same registered 
trapline. 

There is also a sen :or trapper who 
manages the operat ion of each regis
tered trapline. The senior trapper shou ld 
have the authority to replace with a 
different trapper the trapper who refuses 
to go out and attend to h is traps. If he 
refuses tao often, he should lose hi s trap
line permanently. 

A chief on an Indian reserve is elected 
to be a head spokesman for the people 
on his reserve, and should not interfere 
with t he trappi ng opera tion and should 
leave the ope rati on to the game warden 
or the senior trapper in charge - unless 
he sees that they do not fulfil their 
duties, and that it is for the good and 
benefit of his people. 

Due to t hi s two-year electi ve system, 
a chief could be elected who would per
haps be too lax to enforce trapline ope ra 
t ions or any other source of live·lihood 
th.ai- may be the sou rce of income on any 
particular reserve. 

In the ca se where a trapper ha s had 
a good catch of fur and ha s ca ~ h to 
spend to buy provisions for hi s family, 
but abuses hi s earni ngs by perhaps spend
ing it on firewater, etc., he should be 
refused help in rat ions (as long as hi s 
family does not suffer). 

He should also be reprimanded and 
warned about future abuses. Too often 
persons of t hat category are apt to blame 
those who are responsible for looking 
a fter rations, whereas they themselves 
are to blame. 

I have written thi s wi th the idea of 
using these as examples and a s an eye
opene r. Having been chief for 40 yea rs, 
I have seen some tragic examples of 
children and women suffering because 
the provider was careless about his 
earnings. I have always helped, and still 
he:p to the best of my ability, my fellow 
Indians with whom I come in contact 
daily. 
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White and brown chicks 
On a certain winter evening the whole 

barnyard was a stir, like bees about to 
swarm, for it was the night of the grand 
celebration of the brown and white 
chickens. 

All the little roasters and hens fluffed 
and oi1led their feathers to the peak of 
perfection for the ha ppy occasion. Haw 
wonderful it would be to strut and stride 
so nonchalantly into the huge born which 
was so la vish ly decorated. 

T ime came for the hour of joy and 
giving . A huge meal was set before t he 
flock of guests and a s the hens cackled 
the roasters crowed. Everyone was happy. 

Then came the music. The wh ite 
chickens had brought their own music 
and everyone got up to dance. They 
kicked up their heels in sheer de light. 
But then came the beat of the drums, 
characteristic of the brown chickens, end 
still more ch ickens joined in the dance. 

The beat of the drums grew stronger, 
the singe rs raised their voices and soan 
on ly the brown roosters were sing led out 
for this was their dance. 

Oh! they advanced proud. But all of 
a sudden out of the straw stack came 
the white hen all clod in her white 
ga rments of frill s and lace . Her feathers' 
were mu ssed, but ·it did not bother her. 
She chose to show the roosters how to 
do th ei r dance. She had not a care in 
the world . Her wings flung wildly about 
her head and he r legs did not hesi ta.te to 
miss the beat of the tom toms. Little 
Miss Hen was impressed with he r dancing 
but all the other ch ickens turned their 
beaks in disgust . Just how dare the whi te 
hen disgrace the brown chi ckens. She 
di d not care. 

The brown chickens s lowly left the 
born with a feeling of remorse . Their 
dance was ruined, their evening was 
spoiled. Only one chicken enjoyed her
self; it was, of course, the little white 
hen. 

The moral of the story is that one 
must respect another's culture . and imi
tat ion of the traditiona I Indian dance 
should not be ridiculed. In o rde r for us 
to properly integrate we must respec t 
one another's ways, traditions, and norms 
of life . 

( Koinoi News ) 
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