
InDIAn RE. 
Published by the Oblate Fathers of Ca nada 

VOL. XXX II , Nos. 10 and 11 WINNIPEG, CANADA 

Manitoba Indians make gi 
by Paul Pihichyn 

(Winnipeg Free Press) 
WINNIPEG - Manitoba Indians 

are now able to set up and operate 
their own province-wide community 
development service following the 
signing of an agreement in Winni
peg October 1 by Indian Affairs Min
ister Jean Chretien and David Cour
chene, president of the Manitoba In
dian Brotherhood. 

The program will be administered 
by Art Carriere who will serve as 
program director for the develop
ment scheme. He began work~ng 

with MIB Aug. 1. 

Quebec Indians 
have right to vote 

QUEBEC - Legislation g i vi n g 
Quebec's 25,000 reserve Indians the 
right in provincial elections was 
given third reading in the National 
Assembly here last spring. 

Bill 7, introduced by Premier Jean
Jacques Bertrand before the Easter 
recess, was pushed through second 
and third reading in less than half 
an hour. 

It was the f irst item of legislation 
p a s s e d since the Assembly ad
journed March 28. 

The bill does not extend the vote 
to some 3,000 Indians and Eskimos 
living in northern Quebec above 
James Bay. 

THE W EST WAS 

HIS PARI SH .. . 

St . Albert today is still 

crowned by the cross. In the 

photo above we see the 

present (third ) church on 

the right. The sma ller bui ld

ing nex t to it houses the 

criginal log church which 

n?w serves as a museum. A 

b r o n :a: e Father Lacombe 

blesses the West which he 

laved in life. 

(See story, pp. 8-11 ) 

The agreement in effect gives the 
brotherhood authority to organize 
and administer a community devel
opment services program for 23,000 
Indians living on 36 reserves in prov
inces. 

A fund of $380,000 has been made 
available by the federal government 
for the first year of operation. This 
is to cover salaries and other admin
istrative costs. 

The agreement was signed follow
ing a luncheon at the Fort Garry 
Hotel, organized by the Community 
Welfare Planning Council. 

In his address to the luncheon, 
Mr. Chretien called the agreement 
"a giant step forward." 

He said it would lead to a greater 
understanding of the value of com
munity development and the process 
of people learning to help them
selves. 

"This agreement brings the Indian 
p2ople into closer touch with each 
other and the world around them," 
he said . 

He added it marks the end of so
cieties victimizing the Indian people 
and the start of a new concept of 
life for native Canadians. This will 
be brought about because they are 
now able to shape their own lives 
and therefore have some control 
over their destiny. 

Turning to the government's re
cently announced state ment on In
dian policy, he said, it was made up 
of a number of proposals which 
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<.:oncerned before legislative action 
was taken. 

Later Mr. Courchene said he was 
encouraged by Mr. Chretien 's com
ment on the new policy. He said 
there was a feeling of caution imme
diately after the policy was an
nounced. 

Mr. Chretien said the present In
dian Act is wrong "because it dis
criminates against people on the 
basis of race and sets them apart. 

"He said it denies Indians the 
right to handle their own affairs as 
other Canadians do. · 

(See p. 5: GIANT STEP ) 

$1,500 gift 
WINNIPEG -- On the occasion of 

the signing, October 1, of the agree
ment between the Indian Affairs 
Branch and the Manitoba Indian 
Brotherhood, the Roman Catholic 
Archdiocese of Winnipeg donated 
$1,500 to assist the Brotherhood in 
operational expenses which are non 
recoverable from federal or provin
cial grants. 

The presentation was made to Mr. 
David Courchene by the Rt. Rev. 
Msgr. N. J. Chartrand, Chancellor of 
the Archdiocese, who also chaired 
the luncheon as president of t he 
Greater Winnipeg Community Wel
fare Planning Council. 



Page 2 IN DIAN RECORD OCT./NOV. 1 969 

Editorial Comment : 

'Comic strip' Indian should be banished 
Recently an internationally-syn

dicated comic strip depicted an In
dian chief concerned about his teen
aged granddaughter's choice of go
go dancing over tradi tiona! Indian 
dances. 

The chief appeared as a squat 
little man - colored red, of course 
- wearing buckskin pants, a feath
ered headdress, beads and face
paint "Crazy granddaughter make
urn chief almost blow-urn feathers 
with crazy dancing," says this comic 
figure in the first paneL 

Etlmic jokes s how prejudice 

A teepee and a mockery of a 
totem pole stand in the background; 
the funny red chief says "ugh" and 
winds up doing a rain dance and 
gets wet. 

Droll humor? What would have 
happened if an Uncle Remus-type 
Negro caricature saying "who dat 
dere" or "feet don't fail m e now" 
had been used instead of the red 
man? 

The answer is obvious, and so is 
the inference to be drawn from the 
lack of protest over the tasteless 
comic strip: in North America it is 
still acceptable to mock and satirize 
the Indian. 

Almost any ethnic jokes are risky 
today, unless they are told by a 
member of the nationality or race 
involved. 

Yet the Indian is fair game. There 
he stands, in funny papers read by 
millions, with his big hooked nose, 
his feathers and his bright red skin. 
Perhaps it is only a witless attempt 
at humor, but it betrays a frighten 
ing depth of thoughtlessness and 
contempt 

It's becoming old hat to speak of 
the injustices done to North Amer
ican Indians by the white man, ter
rible as those injustices were. Rob
bed, murdered and exploited into liv
ing on the white man's left-handed 
charity, the Indian today is mocked 
and discriminated against on one 

by Tony Eberts 
( Vanco uver Prov ince) 

side, exhorted into catching up with 
European-style economics and cul· 
ture on the other. 

Shell of self-depreciation 

Acceptance of this off-hand, con
temptuous approach to Indian af
fairs is so general that it is often 
adopted by the Indians themselves 
- if only in a superficial, joking 
way. Talk to a group of B.C. Indians 
and you soon detect that some have 
put up a shell of self-depreciation 
to ward off white scorn. 

Certainly there are problems of 
lacking ambition, plain laziness, self
made squalor and alcoholism in our 
Indian communities - sometimes 
the exact conditions that exist in 
Vancouver's Skidroad because there, 
too, the people are treated by society 
with charity and contempt. 

Mix domination, hand-outs and 
prejudice together, apply them 
heavily to a people primitive by 
white standards, and the current 
"Indian problem" is an inevitable 
result That's what was done, that's 
what has happened. Where do we go 
from here? 

Indian Act - Land disputes 

For Canada, much of the answer 
depends on the new Indian Act to be 
drafted in the next year. Officials 
of the Indian Affairs Department 
are now winding up a national series 
of consultations with Indian band 
representatives. 

Each of the nation's 558 bands has 
had a chance to express its views of 
what the new legislation should be 
like; more consulting will be done 
next year when the act is in first 
draft form. 

Conferences held in the more re
mote areas such as northern B.C. 
contrast sharply with those staged 
in the Okanagan and the Lower 
Mainland, though on some points -

Build first tourist camp 
Indian labor was chiefly respon

sible for the construction of the first 
tourist camp opened recently at 
Island Lake, Manitoba. 

George Brotherstone, who oper
ates a store in the settlement, con
tracted local Indians for the con
struction of the camp - known as 
Island Lake L odge - complete with 
modern facilities. 

Indian men from nearby Garden 
Hill were selected by Mr. Brother-

stone and local band chief Charles 
Knott to become instructed in a 
Guides Course at God's Lake. The 
course was made possible through 
the assistance of the Manitoba 
Branch of the Department of Indian 
Affairs and the provincial govern
ment 

Island Lake and Island Lake 
R i v e r , approximately 260 miles 
northeast of Winnipeg, are well 
known for their pickerel, jackfish 
and lake and speckled trout. 

more autonomy at band council 
level, for example - all Indians 
agree. 

But the Indian of the .north, whose 
land is not only commercially value
less but almost worthless to him as 
well, has little in common with the 
Indian whose land fronts on Okana
gan Lake. 

At the Kelowna regional hearings, 
the longest discussions concerned 
land - developing it, selling it and 
acquiring more of it Delegates on 
the whole were articulate and busi
nesslike, well awere of the potential 
of reserves in the rich southern in
terior valleys. 

Instead of talking about legisla
tion simply to help stay alive as the 
northern Indians did, the Kelowna 
representatives spoke of getting en
ough government red tape slashed 
so they could speed into the two-car, 
country club set. 

While m any delegates at the 
Prince George conference sought 
improvements in medical services 
and stressed the need for greater 
freedom in fishing and hunting for 
food, their Kelowna counterparts 
urged Ottawa to set up a commer
cial development fund and demanded 
the right to use their holdings as 
collateral in raising their own busi
ness loans. 

With all their sophistication, how
ever, southern Interior Indians re· 
sponded with shock and anger to 
confirmation of their worst fear: 
That they don't own their land -
the Crown does. 

"If the Queen owns my land, she'd 
better hustle out here," said one 
delegate sarcastically. "Her fences 
need fixing." 

Most Indians want to be given 
title to their reserve land, or at least 
have the terms of the federal trus
teeship spelled out. 

In B.C., too, a monumental three
way dispute seems to be shaping up 
as the Indians press their claims on 
most of the province's territory. No 
treaties have been signed nor have 
the Indians been defeated in a war, 
the band chiefs say over and over 
again. 

The land is therefore still the In
dians', they insist, and they'll either 
get it back - or be handsomely 
compensated for its loss. 

Plain indifference by the public 
seems to be the biggest social bar
rier against the Indians. 

Federal a uthorities - including 
Indian Affairs Minister Chretien -
are telling the Indians to go after 
the provincial government with 
their land claims; provincial offi· 
cials tell them they must deal 
through the Indian Affairs Dep3rt
ment. 
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Open letter to Pierre B·erton 

Dear Sir: 

Oblate Indian & Eskimo Council, 
238 Argyle Ave., Ottawa 4, Ont. 
August 20th, 1969. 

I was not able to catch all of the 5 shows on your rec-ent expose of the 
Indians' problems. The ones I did see filled me with apprehension. 

Any Indian who deludes himself that you are helping him rise out of 
misery is, indeed, going to have a rude awakening. In the place of the Chris
tian teaching of brotherly love, respect of authority and respect for the rights 
of others, all of which are basic to self-respect, you are preaching, and I use 
the word advisedly, hate, disrespect and violence. This is neither progress nor 
improvement. You are using the Indian, exploiting him and demoralizing him, 
in a more insidious and despicable way than any Church has ever b2en 
accused of doing. 

I fee-l very strongly about the biased manner in which you present the 
Indian problem to the Canadian public. Your interview technique, complete 
with loaded questions, gripe baiting and cock-fight sensation, is hardly con
ducive to creating a climate of mutual trust, either between the Indian and 
white man, or between Indian and Indian; nor will it promote constructive 
thinking and action in the future. 

Examples: It is as possible that the wood piling was the result of some 
other circumstance, as that it was, according to the memory of your guest, 
a punishment for speaking his own language. It is extremely dangerous to 
judge when only one side is known. 

Second: your endorsement of the young lady's unreasoned prejudice against 
white people because "they get everything handed to them," including their 
education, can hardly be classified as objective reporting. 

Third: The exhibition of gamecock fighting, where you pit brother 
against brother, baiting first Mr. Wutonee and then Chief Delisle, contributed 
nothing to your stature as an interviewer or referee. 

Allowing you the benefit of every doubt, I will assume your misguided 
sincerity and inform you that where change was needed, it has been, is being 
and will be made. There are white Canadians, men and women, priests and 
laymen who are trusted by the Indians because they have shared their lives 
with them and have proven they are brothers. They have been aware of the 
problems for years and for years have worked to better the condition of the 
Indians and to right the wrongs that have been done. Indians all across 
Canada acknowledge and appreciate this. It is a great injustice to present the 
Indians to Canada as disgruntled, ungrateful and irrational, and to disregard 
as non-existent the constructive and valuable work of many hundreds of 
white Canadians in schools, hospitals, social centers, friendship centers all 
across the country, on and off the reserves. 

Let me caution you that your bag of fractured logic, half truths and 
outrageous generalizations if used as has been demonstrated by yourself and 
other sensation seeking communications people, will promote discord, un
rest, mistrust and hatred. This may be excellent for the headline-makers and 
other parasites who thrive on sensation, misfortune and violence, but it will 
set the cause of the Indian and Canada back 100 years. 

Whether this causes you amusement or concern, I feel it is necessary 
that another view should be expressed and considered. 

Yours truly, 
(Rev.) J. E. Y. Levaque, OMI, 
Director. 

DISTINCTIVE CHRISTMAS CARDS - Truly Canadian cards ... by a famous 
painter of Indian legends and folklore, whose pastels, Acrylic pai ntings and collages 
have been exhibited throughout Canada and abroad. Choose from four beautiful 
original designs at $1.50 and $2.00 a do:zen. 

Address your requests to : 
Daphne "Odjig" Beavan, 288 William Avenue, Wpg ., Man . 

Telephone: 942-4861 
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The new policy 
True equality presupposes that 

the Indian people have the right to 
full and equal participation in the 
cultural, social, economic and poll
tical life of Canada. 

The government believes that the 
framework within which individual 
Indians and bands could achieve full 
participation requires : 

1. that the legislative and consti
tutional bases of discrimination be 
removed; 

2. that there be positive recogni
tion by everyone of the unique con
tribution of Indian culture to Cana
dian life; 

3. that services come through the 
same channels and from the same 
government agencies for all Cana
dians; 

4. that those who are furthest be
hind be helped most; 

5. that lawful obligations be rec
ognized; 

6. that control of Indian lands b~ 
transferred to the Indian people. 

The Government would be pre
pared to take t he following steps to 
create this framework : 

1. Propose to Parliament that the 
Indian Act be repealed and take 
such legislative steps as may be 
necessary to enable Indians to con
trol Indian lands and to acquire title 
to them. 

2. Propose to the governments of 
the provinces that they take over the 
same responsibility for Indians that 
they have for other citiz-ens in their 
provinces. The take-over would be 
accompanied by the transfer to the 
provinces of federal funds normally 
provided for Indian programs, aug
m ented as may be necessary. 

3. Make substantial funds avail
able for Indian economic develop
ment as an interim measure. 

4. Wind up that part of the De
partment of Indian Affairs and 
Northern Development which deals 
with Indian Affairs. The residual 
responsibilities of the Federal Gov
ernment for programs in the field 
of Indian affairs would be trans
ferred to other appropriate federal 
departments. 

In addition, the Government will 
appoint a Commissioner to consult 
with the Indians and to study and 
recommend acceptable procedures 
for the adjudication of claims. 

The new policy looks to a better 
future for all In d i a n p e o p 1 e 
wherever they may be. The mea
sures for i m p I e m e n t a t i o n are 
straightforward. They require dis
cussion, consultation ar;d negotia
tion with the Indian people - indi
viduals, bands and associations -
and with provincial governments. 

Success will depend upon the co
operation and assistance of the In· 
dians and the provinces. The Gov
ernment seeks this co-operation and 
will respond when it is offered. 

(The Indian News) 
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FAREWELL PARTY: Mr. R. F. Davy, Director of The Indian Affairs Branch, Educa
tion Services, since 1952, has been honored at a dinner held Sept. 17th in Ottawa, 
sponsored by lndianescom, the four Churches involved in the education of Indians 
and NAP AIR ( National Association of Principals and Administrators of Indian 
Residences ) . Mr. Davy was presented with four Eskimo carvings. 

On the same occasion , Mr. Paul De%iel, of the same Service, was presented 
with a painting by Gerald Tailfeathers, of Cardston . 

Guests included: Lt.-Col. and Mrs. H. M. Jones, Bishop Jules. Leguerrier of 
Moosonee, Ont., Canon Jones of the Anglican Church, Miss Kelly of the Pres
byterian Church, Rev. E. E. M. Joblin of the United Church and Mr. Dave Lawson, 
NAPAIR president. 

Father Y. Levaque, Director of lndianescom, spokesman for the four Churches 
and NAPAIR, gave the keynote address. Photo by Jon Joosten 

To handle own business 
by MIKE McGARRY 
(Winnipeg Tribune) 

WINNIPEG - Manitoba's Indians 
are going through the final stages 
of taking over the federal-provincial 
$1,000,000 community development 
program for many of the province's 
Indians and Metis. 

Already approved by both federal 
and provincial cabinets, the take
over will mean 70 per cent of Mani
toba's Indians and Metis living on 
19 reserves will be serviced by com
munity development under author
ity of the Manitoba Indian Brother
hood. 

COMMUNITY DEVELOPMENT 

Community development is a Ca
nadian concept started 10 years ago 
in this province and now practised 
across the nation as a sort of mid
dleman organization between the 
poor and underdeveloped people on 
the one hand a nd the myriad of gov
ernment and privately-run agencies 
on the other. 

A community development work· 
er is expected to rouse a community 
to make its own demands and then 
to try and help them achieve their 
goals. 

The MIB asked Ottawa to hand 
over the program in March, because, 
as MIB President Dave Courchene 
said: 

"In many instances, gove rnment-
• employed community development 

workers find themselves directly at 
odds with the government depart
ments with whom they must work. 
The antagonism created in the pro
cess has discredited the program 
and does not enhance the opportuni
ties for Indian people to seek sup
port in achieving their own goals." 

Net result of the conflict, said Mr. 
Courchene, is that the federal In-

dian affairs branch "curtailed" its 
own and provincial cost-shared pro
grams on the Prairies. 

Preparing to take over the $1,000,-
000 program, shared about equally 
by federal and provincial funds, the 
MIB has hired Art Carriere, 37, who 
holds a master's degree in sociology. 

"The Indian people want to take 
over community development be
cause they are not happy with the 
way it has been working until now," 
says Mr. Carrier.:~ . 

"They want more say in their own 
affairs and they see the community 
development worker as a tool to 
help them achieve these ends." 

The MIB community development 
program will service Indians and 
Metis living ma inly on reserves 
south of Churchill. About 17 fie ld 
workers will be hired, some of them 
the present government- employed 
workers. 

H e said the program will work in 
co-operation with the Manitoba Me
tis Federation. 

"And workers will be Indians, Me
tis or whites -- we believe in no 
segregation." 

When the MIB takeover goes into 
effect, the community development 
workers will not longer be civil serv
ants but will work with Indian and 
Metis councils through Mr. Carriere. 

While Mr. Carriere is in charge 
of the program's operations, the 
final say in how it is run will come 
from the directors of the MIB itself. 

"The MIB is a political arm but 
community development won't get 
into politics and all this jazz. It will 
be completely different - commu
nity development wont' identify with 
marches and a ll this." 
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Native consta~bles 
More than 20 special Indian police 

constables from Manitoba reserve 
communities attended training ses
sions at Royal Canadian Mounted 
Police headquarters in Winnipeg 
September 22 - 26 in a program de
signed to prepare Indian people to 
assist in local law enforcement. 

Twelve constables were trained 
when the program was introduced 
last year. They participated in the 
current train ing sessions to assist 
their contemporaries as well as 
benefit from refresher training. 
RCMP field commanders r eported 
that this special training, with fol
low-up guidance by their regular 
personnel, has produced "confident 
and useful assistance in law enforce
ment on the reserves." 

The Manitoba Region of Indian 
Affairs Branch which spearheaded 
the program, hope to place the new
ly-appointed special constables in 
large community police detachments 
for on-the-job observation for an 
additional wee!< after completion of 
their training course. 

Special constables from Norway 
House, The Pas, P eguis, Fort Alex
ander, Nelson House, Island Lake, 
God's Lake, Roseau River, Broken
head, Cross Lake, Mathias Colomb, 
Lake Manitoba, Jackhead, Oxford 
House and Poplar River bands will 
be taking the week-long course. 

The training ranges from basics 
of what a peace office's role is to 
specific details of Liquor Control, 
Highway Traffic and Indian Acts, 
and the Criminal Code. 

* * * WINNIPEG - A special course 
for police, Federal and Provincial 
correctional officers, and other g ov
ernment personnel who come in 
direct contact with I ndian and Metis 
people, has been held during the 
week of September 7, at Wendigo 
Lodge at Lac du Bonnet. 

Purpose of the special training 
seminar was to familiarize partici
pants with the special problems in
volved in correcting, disciplin ing 
and r e-orienting offenders with vary
ing e thnic backgrounds. In many 
cases, this process is made even 
more difficult because the correction 
or law officers and the offenders do 
not speak the same language. 

Discussions during the six-day 
course provided a better understand
ing of problems of people of native 
origin. The course will allow the 
officers to discuss the problems of 
working with native people in law 
enforcement, correction and rehabil
itation. 

Idea for the course came out of 
sessions of the working committee 
on Indians and the Law out of the 
Manitoba Region, Department of In
dian Affairs and Northern Develop
ment. 

., 



OCT./NOV. 1 969 

Giant step 
(Conc luded from p. 1 ) 

The government's new Indian 
Lands' Act will remove some discri
minatory stigma by return control 
of Indian lands to Indian people, he 
said. 

In an interview following his 
speech, the minister repeated earlier 
statements that the government's 
Indian affairs department would be 
abolished but indicated it may take 
longer than the five years suggested 
sometime ago. 

He said provincial governments 
must step in and take a bigger share 
of the responsibility in transform
ing the Indian people into self-gov
erning units, especially in fields 
where the y are already connected. 
He gave education and social devel
opment as examples. 

Mr. Courchene told the luncheon 
the agreement was a giant step to
ward be t t e r understanding and 
greater equality of opportunity for 
Indian people. 

He said he was optimistic about 
the future and a new awareness of 
Indian-provincial relationships was 
developing. 

Leonard S. Marchand (L - Kam
loops-Cariboo ) the first Indian to be 
elected to Parliament said the agree
ment was a historic step in the de
velopment of Indian relations. 

Mr. Marchand is travelling with 
Mr. Chretien on his Western tour 
which includes stops in Regina, Cal
gary, Edmonton and Vancouver. 

Walter Hlady, western regional 
chief of the Citizenship Branch of 
the Department of the Secretary of 
State said community development 
originated in Churchill, Man. 10 
years ago. The federal government 
later looked into the field of com
munity development. 

Study set 
~by Rotary 

Winnipeg Rotary Club is one of 
38 clubs in Rotary district 555 which 
will appoint a committee to study 
the problems of Indian and Metis 
people. 

Charles Hazen, Rotary district 
governor, said that more than 2,200 
Rotarians from Saskatchewan, Mani
toba and Northwestern Ontario will 
take part in the study. 

Each club will appoint a commit
tee to "investigate and learn about 
our native people and their problems 
in becoming full members in Cana
dian society." 

"Rotary has no intention of med
dling or offering white sympathy, 
but rather would listen and learn 
abou t Canada's native people." 
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Chretien clarifies ne,w policy 
From BEN TIERNEY 

Wl.nnipeg Tribune 

OTTAWA - The way J ean Chre
tien sees it, a lot of people have been 
telling it like it ain't. 

So, on October 3, he set about tell
ing it like it is. 

Flying into Regina on the second 
leg of a Western Canadian tour, the 
minister of Indian affairs and north
ern development ticked off a list of 
what he regards as distortions of the 
government's recent Indian policy 
proposals. 

And beside that list, he set down 
what he believes to be the facts. 
Not Final 

First, he reiterated what he has 
said countless times before, inside 
and outside the House of Commons: 
that the statement on Indian policy 
made public in June is NOT a final 
policy, to be implemented regardless 
of what anyone else says. 

Rather, he said, it is a statement 
containing proposals that are to be 
discussed with the Indian people, 
provincial governments and the pub
lic at large before implementation. 

Secondly, he said the satement 
does NOT propose abolition of In
dian reserves, or that control of 
reserves should be transferred to 
provincial governments . 

Rather, he said, it proposes to give 
Indians control over their land, 
allowing them to do what they want 
with it, while at the same time pro
viding some· "'protection" against 
land-grabbers. 

Thirdly, he said, the statement 
does N OT propose that the federal 
government "abandon" the Indians, 
leaving them to the care of the pro
vincial governments. 

Instead, he said, it proposes that 
services now available to other citi
zens through their provincial gov
ernments should also be available 
to Indians, and that the federal gov
ernment should financially assist 
provincial governments in providing 
those services to Indians. 

At the same time, remaining serv
ices to Indians now provided through 
the federal Indian affairs branch 
should be allocated to other federal 
de partments, thus allowing the In
dian affairs branch to be phased out. 

Fourthly, the statement does NOT 
s uggest that Indian treaties should 
be scrapped. 

Instead, it proposes that a still-to
be-appointed "commissioner of In
dian claims," together with t he 
Indians, review the treaties " to 
determine the best way of adjudicat
ing claims arising from them." 
Virtues of Culture 

Finally, the satement does NOT 
advocate assimilation of the Indian 
people, or a weakening of their cul
ture. 

Rather, he said, t he statement 

recognized " t h a t all Canadians 
should acknowledge the virtues, 
strength and richness of Indian cul
ture and languages," and suggested 
that t he government should develop 
programs in co-operation with the 
Indian people " to enrich their cul
tural heritage and their sense of 
identity." 

Obviously irritated by what he re
gards as misinterpretations of the 
government's position, Mr. Chretien 
said he wanted to see "a vigorous 
debate" develop around the policy 
proposals, and that he was prepared 
to wait until spokesmen for the In
dian people had time to consider 
alternative proposals of their own. 

But, he said, "I am not very en 
thusiastic about a debate based on 
badly written headlines and misin
terpretations about the proposals." 

Mr. Chretien made his speech to 
the Saskatchewan Women's Liberal 
Federation - a few hours before 
flying into Alberta, which in recent 
weeks has been emerging as the 
stronghold of opposition to the new 
policy proposals. 
Alberta Refusal 

It is in Alberta that Indians have 
been told by their leaders, princi
pally Harold Cardinal of the Indian 
Association of Alberta, not to meet 
with Mr. Chretien, and to keep 
federal representatives off the In
dian reserves. 

In addition, a paper highly critical 
of the proposals has just been made 
public in Alberta by Dr. Leslie Green 
of the University of Alberta . It was 
drawn up by Professor Green at t he 
request of a constitutional commis
sion set up by Alberta Premier 
Harry Strom. 

The Alberta government has not 
gone on record as being for or 
against the federal proposals, but 
negotiations between Alberta and 
the federal government concerning 
Indian education in the province 
were recently s uspended to give the 
Indians of the province t ime to 
clarify what they want. 

To have • 
VOICe 

WINNIPEG - The federal g ov
ernment told the Manitoba Cham
bers of Commerce the re will be no 
implementation of t he proposed ne w 
Indian policy without f ull a nd com
plete consultation with the Indian 
people , all across Canada. 

To enable the Indians to effec
tively canvas and present their 
views, the government plans to 
make finances and other resources 
available to Indian organizations 
during negotiations. 
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The Catholic Women's League 

Christian involvement with 

Approaching a member of our 
local Catholic Women's League ex
ecutive, I asked, "Who would be t he 
best person to contact concerning 
the League's W elfare work among 
the Indians?" I was directed to a 
former Social Welfare Convener. 
Since she asked m e not to identify 
her, I'll simply call her Noreen 
Blayne. 

Now I knew that for many years 
the League had been collecting used 
clothing for Indian relief. I knew 
also that several me mbers were "on 
call" at the hospital. They'd take 
Indian patients to the dentist, go 
shopping with or for them, and per
form other services as required. 
What I really wanted was specific 
instances of League help. Noreen, 
indeed, was the one to assist m e. 

I was particularly impressed with 
an account of the League's work 
with the "Lambarre" family. 

Mr. Lambarre, believing he had 
permanent employment in our town, 
had m o v e d his family from a 
northern Indian village. He found 
living quarters a few miles out of 
town. (By some quirk of geography 
this location was outside of the 
jurisdiction of either town or pro
vincial welfare agencies.) Unfor
tunately the job was only temporary; 
he was forced to accept work "in 
the bush" leaving Mrs. Lambarre 
and the six children (aged 2 to 14) 
behind. 

"Oh, t hose poor Lambarre chil
dren!", Noreen exclaimed. "Can you 
imagine how the older ones felt 
when t hey cam e home from school 
a week after their father left? There 
was their mother lying unconscious 
on the f lom;·; she was in a diabetic 
coma! 

"Technically this f a m i 1 y was 
beyond the jurisdiction of our local 
Welfare agencies, bu t t he case work
ers were wonderful. They gave so 
much of their own time, after hours 
and on week-ends. On learning the 
family was Catholic, they contacted 
the League. 

"Three of us (League members) 
went to see the family - the mother 
had been hospitalized. The eldest, 
a girl of fourteen, was at home look
ing after the younger ones. We 
cleaned up the house and gathered 
all the clothes needing washing and 
mending. When we sorted these, we 
fo und most of them beyond repair
ing. Margaret contacted members 
having children the same age as the 
Lambarres and managed to replace 
the discards. 

"We got together a hamper of 
groceries. On the recommendation 
of one of the case workers we took 

Fi r~t of three art icles 

by Irene Hewitt 

over only one day's requirements at 
a time. Every day one of us dropped 
in to g ive Mary Lambarre a hand 
actually she managed very well. 

"We visited Mrs. Lambarre in the 
hospital. H ow relieved she was to 
learn that her family was being 
looked after! Then the doctors found 
out Mrs. Lambarre had a heart con
dition, one· that could not be attended 
to locally. When she learned that she 
would have to be hospitalized in the 
city she suggested that her mother 
be brought in from the northern set
tlement where she lived. 

"Grandmother soon had every
thing well in hand. And then, just 
when we thought everything was 
under control, she took sick and had 
to be hospitalized. 

"Mr. Lambarre was able to find 
work locally . Living on the reserve 
where he had been raised and mar
ried, Mr. Lambarre had proven him
self a -good provider; there had never 
been trouble of ·any sort. But living 
in a white, urban community 
presents difficulties to Indians who 
have known only the close-knit rela
t ionship of reserve life. Even before 
h e left for work in " the bush" , Mr. 
Lambarre had been thrown into 
association with those unfortunate 
Indians in our midst who live on 
Welfare and find solace in alcohol. 
Drinking became a real problem; 
the family suffered ; Mr. Lambarre's 
job was threatened. When Kate (a 
case-worker) made him face up to 
his drunkeness, he agreed to join 
A.A.'s." 

" 'Isn't it wonderful? ' I later said 
to Kate. 'He's been ~ober for a whole 
week. ' 

"'Just wait until pay-day, Noreen,' 
Kate cau tioned. After supper she 
a nd I went to see h ow the family 
was doing. And just as Kate had 
feared, Mr. Lambarre wasn't home. 
The eldest son was gone, too. Then 
about eigh t o'clock we heard Mr. 
Lambarre in the yard. And Glory 
Be! the man was cold sober! The 
family had been almost out of fire
wood. Mr. Lambarre had m et his son 
after work and the two of them had 
been out in the bush cutting wood. 

"And Mr. Lambarre continued to 
stay clear of liquor. Now he earns 
enough to support the family. The 
grandmother has been fine s ince she 
was released from the hospital. She 
makes her home with the family. 
With her mother's help Mrs. Lam
barre (she was hospitalized two 
months) is able to look after her 
family." 

And now I ask you - would this 
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story have had thLs happy ending if 
those dedicated League members 
and welfare workers had shied away 
from the degree of involvement re
quired to help this family? 

* * * 
Close to Christmas one year 

Noreen had been collecting winter 
clothing and footwear for an isolated 
Indian family the League helps 
clothe. On her own she added a few 
extras - a pack of cards, some chil
dren's books and toys, several bags 
of candy. The m other wrote: "Your 
parcel was the answer to our 
prayers. I thought my children 
would not be getting anything this 
Christmas. I prayed to God that 
there might be something for them. 
Your parcel showed t hem that God 
does answer prayers.'' 

* * * 
At Christmas the local Welfare 

Department used to furnish the 
League wit h the names and ages of 
needy Indian and Metis children in 
a village some fifty miles from here. 
Each member was given the name of 
one child; an effort was made to 
match the age of the child with one 
in the m ember's family. My eight
year -old son was delighted to help 
select and wrap a gift for an Indian 
boy the same age as himself. One 
of the Fathers, Noreen and two 
other L eague m embers called at the 
home delivering t he parcels. (The 
round-trip was a hundred miles.) 
The women were so delighted to 
have us visit in their homes. What a 
welcome we .got! Later many of the 
children sent "thank-you" letters. 

* * * 
One recent development pleased 

Noreen greatly. A welfare worker 
told her, "It's not good for the 
Indians to be always on the receiv
ing end; handouts are demoralizing. 
I think they should pay for the 
things they get, even if it's only a 
nickel or a dime for a jacket and 
a quarter for a coat. I know of one 
Indian woman on the reserve who's 
quite capable of r unning a sort of 
rummage-sale depot. She could keep 
a record of the clothing received and 
sold, and turn th e proceeds back to 
the Leag ue, if that's O.K. with the 
League." 

The League thought the idea an 
excellent one, but they didn't want 
the proceeds returned to them. Una
nimous approval was given Noreen's 
suggestion, "Let the proceeds be 
used for knitting needles and wool, 
and have someone teach t he women 
how to knit." 

So now the League's clothing 
parcels help the Indians twice-over. 

(To be continued ) 

,JI 
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FATHER LACOMBE, OMI 

The West 

The little da rk-eyed lad seated 
by the hearth in his habitant home 
listened with rapt attention to the 
stories of voyageurs ' adventures in 
the Far West. Little did he know 
that some day his experiences would 
eclipse even the wildest tales to 
which he now listened so eagerly 
and that he would be hailed as a 
great humanitarian and spokesman 
of the people of these plains. Nor 
did he dream that he would find 
himself equally at home and at ease 
in the smoky Indian tents of the 
prairies and the high courts of 
Europe. Even before his death in 
1916 he was to become a legendary 
figure . 

This little French-Canadian boy 
with a trace of Indian blood was 
none other than Albert Lacombe 
born in St. Sulpice, Quebec on Feb
ruary 28, 1827. The "little Indian," 
as he was affectionately called by 
Father Viau, the parish priest, 
dreamed of one day following the 
footsteps of his voyageur great 
uncle. Follow him to the West he 
did. He became known as "the black
robe voyageur." 

Great Uncle Joseph Lacomb e 
spoke of his voyageur days, of the 
hardships and the excitement. Al
bert noted that these men working 
in the hinterland had no mass or 
,acraments to ease their lot and his 
desire to serve in that special capac
ity flowered and grew. Beca use the 
Lacombe s were not well-to-do, 
Father Viau undertook the cost of 
his education. 

During the years at the se minary 
his prompt obedience and ambition 
were noted by his superiors and he 
was selected to act as secre tary to 
the Bishop while pursuing his theol
ogical studies. It was while on pas
toral visits with his bishop that he 
decided that the dull routine life of 
a parish priest was definitely not for 
him. He longed for a life of adven
ture and liberty and in 1848, when 
a missionary from Pembina, on the 
Red River, arrived at the Bishop's 
Palace, Albert Lacombe drank in his 
stories about the Metis (half-breeds ), 
the buffalo hunts and the struggle 
of a handful of missionaries to 
keep alive that spark of faith in 
those who professed it. Albert's 
plans crystallized. He would become 
a missionary in the West country. 

In 1849, a few short months after 
his ordination, he started on his 
westward journey from Lachine, the 
point of embarkation for voyageurs 
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was his parish 
by SOPHIE J. GALKA 

in Onr Family 

(With permi ssion of the publishers ) 

leaving in brigades of canoes for the 
wes t and service with the fur trad
ing company. 

Afte r crossing Lake Ontario he 
travelled alternately by boat and 
stage coach from Buffalo to Du
buque. This being his first time 
away from the gentle environs of 
home and seminary he was unpre
pared for the hostility toward his 
faith and nationality with which he 
m et and the jeers of those who 
called his cassock his petticoats . 

At Pe mbina 

Once in Dubuque he was assigned 
by Bishop Loras to the mission of 
Pembina. He set out again travelling 
up the Mississippi where the only 
signs of life were Indian encamp
ments . 

Finally, he arrived at the little 
settlement of St. Paul which had 
only a short time before been known 
by the colorful name of Pig's Eye. 
The chapel added a note of stability 
to the colony. The priest's house, 
however, was bare and crude. In
vited to spend the night with the 
pastor he looked around for a bed. 
Seeing none he asked where he was 
to sleep. His host, Father Ravoux, 
pointed to a box in the corner. 

"That box has blankets inside. 
Just open it up." 

"But that is a coffin," young 
Father Lacombe protested, recoiling 
at the thought of spending the night 
in it. 

"Yes," Father Ravoux admitted in 
a matter of fact tone. "A Metis died 
in the woods the other day and I 
helped to make the coffin . It was 
too short and I had to make another. 
I kept this one. It was more com
fortable than sleeping on the floor." 

For a month Father Lacombe 
waited for the party which was to 
take him to Pembina. Eventually, 
the day arrived when the long line 
of ox carts loaded to capacity started 
out on its journey. The hideous 
creaking of the ungreased wheels of 
the clumsy wooden vehicles was 
music to his ears. After an exhaust
ing trip over roads which were 
nothing more than muddy ruts, the 
ox cart train finally reached its des
tination. 

His were nomadic people and the 
priest travelled with his flock to 
their hunting grounds. While the 
men hunted and the women pre
pared pemican, the staple food of 
the prairie, from the dried buffalo 

meat, Father Lacombe ta ught the 
children their catechism. No day 
passed but that Mass was celebrated 
in his tent in the morning and the 
prayers recited in the evening with 
the assembled congregation. These 
unspoiled p e o p 1 e , warm-hearted, 
child-like, and devout were enjoying 
their Golden Age. 

Father Lacombe returned from 
the hunt sun-browned and glowing 
with health, his soutane smoke
stained and frayed. Yet, though he 
loved this exciting life he felt some
thing lacking. He needed, he decided, 
the support of a r eligious order . 
Having once reached this decision he 
j o i n e d the Congregation of the 
Oblates of Mary Immaculate COM!) 
whose missionaries were already at 
work in the West. 

The need for priests in the mission 
field was so g reat that Father La
combe was persuaded to postpone 
his novitiate for a few years. Though 
keenly disappointed he set out for 
Fort Edmonton, a Hudson 's Bay 
Company trading post some eight 
hundred miles west of Red River, 
the most westerly settlement in 
Canada. 

A grue lling trip 

The trip was an arduous and 
gruelling one, particularly for the 
bright-shirted voya ge urs . The 
swiftly gliding canoes had been re
placed by the heavy York boats. 
Father Lacombe's heart ached at the 
hard lot of the boatmen who worked 
from early morning till late night 
hauling the heavy boats against the 
strong current of the Saskatchewan 
River. Where was the glamor and 
excitement those boyhood stories 
had led him to expect? 

The voyageurs were warmed by 
the priest's concern for them. On 
one occasion when he found one of 
the men ill and feverish he appealed 
to the Chief Factor of Fort Edmon
ton who was travelling with the 
group to relieve the man of his 
duties. Astonished at the mission
ary's inte rference in company af
fairs he answered gruffly that any 
man who was not dead after three 
days of illness was not sick at all. 
He was to be reminded of those 
words, for when sometime later he 
came to the priest with a painful 
boil on his hand, Father Lacombe 
observed that since three davs had 
passed and he was not yet dead he 
could not really be suffering. 
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St. Albe rt as Father Lacombe knew it in 186 9 . 

"Had I not been his friend and a 
priest I believe he would have struck 
me . .. I had to touch that man of 
Iron." 

Father and brother 

In this priest the Indians a nd Me
tis found a man to champion t heir 
cause. They were to read literal 
meaning into the title of Father but 
they would regard him also as 
brother. 

The prairie which stretched as far 
as the eye could see and beyond was 
governed solely by the Hudson's 
Bay Company. Since the mission
aries were not involved in the fur 
trade they were welcom ed to the 
territory. The company officials, 
however, made it plain that they 
would not tolerate any interference 
with their policies. The missionaries 
did not dare to discuss the ethics 
of the fur trade or the treatment of 
the Indian (thoug h this, Father La
combe observed, was g e n e r a 11 y 
kind) . Since they had no financial 
m eans they depended on the good 
will of the Company particularly in 
the fi e 1 d of transportation. As 
Father Lacombe later said, "If we 
had not had the hospitality of the 
Hudson's Bay Compa ny, we could 
not have for a long time begun or 
carried out the establishment of the 
young Church of the North West." 

Shortly after his arrival in the 
West Father Lacombe selected a lo
cation several miles from the fort as 
a site for the settlement which was 
to be called St. Albert. The Metis 
who were abandoning their nomadic 
existence for a more sedentary life 
formed the nucleus of his colony. 
Here he built the first bridge in the 
West. To the Metis, young and old 
alike, who had never before seen 
one it was a marvel. In childlike ex-

citement they crossed and recrossed 
it till the novelty wore off. 

The H .B.C. (some wit waggishly 
suggested the initials stood for 
Here Before Christ) viewed this as 
a threat to its sovereignty. Civiliza
tion would destroy the fu r trade and 
undermine its control in the terri
tory. Therefore, the Governor of the 
Company, seeing the bridge while on 
tour of the territory, ordered it de
stroyed. The Chief Factor of Fort 
Edmonton conveniently forgot the 
order after the Governor left and 
the bridge continued to serve the 
community and its inhabitants. 

In the m eantine, Father Lacomb2 
continued with his "first. " Fortune 
sent an American prospector who 
helped set up the machinery for a 
flour mill. A school, the first to be 
opened in the territory, held classes 
for both the English and Metis. At 
this time, also, F a ther Lacombe 
brought out to St. Albert the Grey 
Nuns who operated a school, hospi
tal, and home for the aged. The set
tlem ent began to flourish. 

The West lured adventurers, big 
game hunters, and scientific expedi
tions to its wide expanses untouched 
and unsullied by civiliza tion. Not a 
few of these found their way to 
Father Lacombe's door. Two such 
visitors were the Engli sh travellers 
Lord Milton and W . B. Chedle. Not 
only were they warmed by the mis
sionary's wit and generosity, they 
were also impressed with the ob
vious prosperity of the well run lit
tle community. Certainly his organi
zing ability and qualities were rec
ognized by all. 

Feeling tha t he had accomplished 
all that was necessary to set the 
colonny on its feet, h e requested 
permission to go out to work among 
the Indians. His m is s i o n field 
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stretched across the prairies and in
cluded many tribes. 

Packing his equipment -- his 
snowshoes, axe, and his provisions 
in to his cariole which was pulled by 
four dogs, Father Lacombe with his 
faithful Metis guide, Alex is, set off 
on his mission to the Crees. 

It was while he was at the Cree 
camp that he received an urgent call 
from the warlike Blackfee t. A severe 
epidemic of scarlet fever was exact
ing a heavy toll of lives. In despera
tion they sent for the Blackrobe 
medicine man of whom they had 
heard so much in the hope that he 
would come to their aid. In spite of 
the warnings of and pleas of the 
friendly Crees, Father Lacombe sped 
to the hapless Blackfoot c:1mp. The 
s ight which met his eyes wrung his 
heart. Sick and dying Ind ians lay in 
every tent he visited. Pitifully they 
cried for help clinging to his cas
sock. Day and night the missionary 
worked tending the s ick and com
forting the dying till at last, ex
hausted, he himself fell ill . Tossing 
on his bed of buffalo skins he tried 
to pray, thinking that now he, too, 
would die. 

Man of the Good Heart 

By his selfless devotion he so won 
the hearts of this fierce Indian tribe 
that they named him the Man of the 
Good Heart. 

It was inevitable that the mission
ary would be caught in the crossfire 
of warring tribes as he travelled 
among "his" India ns. Any grievance, 
real or imagined, was enough to 
trigger an attack. When one winter 
night the Crees swooped down on 
the uns uspecting Blackfoot camp, 
Father Lacombe, sleeping in the 
chief's tent, was jarred awake by the 
sound of g unfire. Hastily he slipped 
on his surplice and stole and hurried 
to give aid to the wounded. As the 
first light of the dawn spread its 
pale rays over the snow Father La
combe, in an attempt to stop the 
senseless slaughter, crawled to the 
top of the little hill . Waving his 
white flag with a red cross he called 
to the Crees to cease their firing. A 
bullet glancing off the g r o u n d 
struck his head and shoulder and he 
fell to the ground. A wail arose in 
the Blackfoot camp. Their beloved 
Man of Prayer was dead. To their 
amazement they saw the priest rise 
to his feet. He had suffered only a 
scratch but shock had been so great 
that it had dropped him. The Crees, 
fearing that they had killed the 
priest, withdrew in confusion. 

Perha ps, his closest brush with 
death, however came before Christ
mas in 1867. With Alexis he set oft 
for the Indian camps. This was to 
be a special Christmas, for Father 
Lacombe had devised a house-tent 
made of buffalo skins and had ob
tained a small camp-stove heater. 
Midnight Mass would not be marrea 

(Continued on p. 1 0 ) 
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as so many other services had been 
by the smoke from the campfire 
which circled half way up the tent 
making it impossible to stand erect 
without choking. On one occasion 
the smoke had been so thick that he 
had to celebrate Mass on his knees. 

No more buffalo 

After two days of difficult and 
bone-tiring tracking through deep 
unbroken snow they came upon the 
camp of a small band of Crees in a 
miserable and half-starved state. 
The buffalo which had once been so 
numerous had dwindled in number 
and their fall hunt had not been suc
cessful. To stave off starvation they 
had eaten their dogs and their 
h o r s e s . They now sat listlessly 
around their fire awaiting the in
evitable, their children too weak t9 
cry. 

The priest handed his meagre sup
ply of food to the starving Crees. 
With provisions-pack now empty 
the entire party moved on the next 
morning. Game was scarce and a 
blinding blizzard complicated an al
ready dangerous situation. Though 
Alexis was able to bag an occasional 
partridge or rabbit, it was not en
ough to feed the whole group. So 
desperate did their plight become 
that to stay alive they boiled pieces 
of their moccasins and their buck
skin bags to make a "broth." 

For seventeen days they wander
starved state. Death seemed immi
ed across the prairies in a semi· 
nent. Just when all hope faded they 
stumbled into a Blackfoot camp and 
the sympathetic and we I c o m i n g 
arms of Indians who gladly and gen
erously shared the contents of their 
kettles . 

This harrowing e x p e r i en c e 
changed Father Lacombe's outlook. 
Till then he had repeatedly said in 
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his sermons to the Indians that 
those who did not want to work 
should not eat. "I have changed my 
ideas," he said, "and I have taken a 
resolution to share my last mouth
ful with anyone who is hungry. Af
ter experiencing s u c h hardships 
from hunger, how clearly one under
stands these words of the Father of 
the Poor: 'I was hungry and you 
gave me not to eat'." 

Sandwiched between his work 
among the Indians Father Lacombe, 
with the help of the school-master, 
Brother Scollen, prepared a speller, 
a hymn book, a book of instruction, 
and a new testament in Cree. He 
also prepared a catechism and pray
er book in the Saulteaux language 
and compiled a Cree-French dic
tionary. 

Perhaps one of the best known 
_ac)1ievements was the "Catholic lad
der." Finding it difficult to teach the 
truths of the faith to the Blackfe:;t 
he began to illustrate the stories of 
the Bible with charcoal drawings on 
Buffalo skin stretched between two 
poles. Through the drawings were 
crude they proved an effective teach
ing aid and the Indians learned 
quickly. As the months passed he 
perfected his ladder and drew his 
pictures to show the story of Chris
tianity on a long roll of paper. Soon 
other missionaries were using "the 
ladder." So impressed was Pope 
Pius IX when he was shown it that 
he had copies made for missionaries 
in other parts of the world. 

His years of service had made him 
a familiar and much loved figure. He 
could be seen riding horseback to 
Indian encampments or running 
through the snow beside his dog 
sled, his black soutane tucked high 
above his deerskin trousers. His love 
for "his Indians" as he called them 
was so intense that he gladly shared 
their life, their food, and their dan-
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gers. He gave to them everything he 
had and anything he could scrounge 
from others. He endured the smoke
filled drafty tents, the cold and the 
vermin without complaint. Often 
when accepting their hospitality he 
forced himself to eat, out of hand or 
served on bark plates, food which 
nauseated him, for fear of hurting 
their feelings. He smoked the calu
met with them around the campfire. 
At night he slept in their tents on 
buffalo robes in the Indian fashion 
- with feet to the fire. He taught 
them, and baptized them. He tended 
their sick, buried their dead, and 
acted as peacemaker. 

Begs fo r diocese 

His ministry among the Indians 
was halted abruptly when Bishop 
Grandin assigned to him the onerous 
task of begging funds so desperate
ly needed by the newly formed and 
extremely poor little prairie diocese 
of St. Albert. It was a mission 
Father Lacombe heartily disliked 
but which he did well because it was 
required of him. After his fund rais
ing tour in Quebec he expected to 
return to his Indians. Instead he was 
sent to Europe to represent the ail
ing Bishop at the General Chapter 
of their Congregation. His fame had 
travelled before him and everywhere 
people were anxious to see the mis
sionary. 

Return to Canada did not mean 
resumption of his work among the 
Indians. He was, instead, assigned to 
St. Mary's parish in Winnipeg. In 
the ensuing years he made several 
trips to Quebec and Massachusetts 
in an effort to bring French Cana
dian settlers to the newly-formed 
province of Manitoba. 

All the while he yearned to work 
once more among the natives of the 
plains. In his notebook he wrote, 

(Continue d ... _,. 

St. Albert today is still crowned by the cross. In the photo above we see the present (thi rd ) church in the centre. 
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Father Lacombe • "Please, God, send me back to my 
missions. I long for them." As if in 
answer to his prayers, Bishop Gran
din requested that he be returned 
to the diocese of St. Albert. "If I 
cannot obtain Father Lacombe," he 
wrote, "our missions of the West are 
finished." 

Returns ''home" 

It was with mingling emotions of 
joy and distress that Father La
combe viewed the plains which he 
had so regretfully left almost ten 
years earlier. Where once buffalo 
had grazed, farms sprouted and 
towns mushroomed. The Indians 
who once had roamed the plains as 
lords of all they surveyed were now 
confined to their reserves, no longer 
hunting their meat but accepting 
handouts from the Indian agent. 
What little right and dignity they 
had left, even their very existence, 
seemed threatened by encroaching 
civilization in the form of the rail
way whose shining steel bands 
inched closer with every passing 
day. Helpless to stop what they 
could not understand they tore up 
the tracks at night and terrorized 
the workmen. Father Lacombe 
feared that the tense situation would 
erupt into a full scale war if the 
rails crossed into the reserve. Al
ready several hundred warriors 
eager 'for battle were assembled to 
act at a momenet's notice. In haste 
he rode to the Blackfoot camp. Be
cause the Indians trusted the priest 
they listened to his advice and ac
cepted his assurances that the gov
ernment would compensate them for 
the land which the railways would 
take. Bloodshed was averted and the 
building of the railway continued. 

To show its gratitude the Cana
dian Pacific Railway granted him a 
lifetime pass . During a luncheon in 
C.P.R. President George Stephan's 
private car, Mr. Stephan "resigned" 
and Father Lacombe was made pres
ident of the Railway for one hour. 

Shortly after this, in 1885, he 
again used his influence to prevent 
the western tribes from joining the 
Metis in the North West Rebellion . 
By keeping in close contact with the 
Blackfeet during the uprising he 
was able to prevent any false ru
mors from stirring up the young 
braves who were anxious for the 
fray. They believed that the rebel 
Metis would drive out the whites. 
Once that was done, they reasoned, 
the buffalo would return and they 
would once more be lords of the 
plains and enjoy the "good life." 
When news reached Father Lacombe 
that the young warriors of the 
northern tribes were restive, he im
mediately departed for the north in 
order to pacify them. 

After the rebellion it was he who 
pleaded for the release of the im
prisoned Indians and Metis. 

Realizing that the young Indians 
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Father Lacombe, at the conclusion of his long and colorf ul ca reer. 

would have to adapt to a rapidly 
changing world he sought to estab
lish industrial schools where they 
could be taught skills and trades. He 
was considering ways of financing 
the venture, when he was struck 
with a happy thought. The federal 
government was responsible for the 
welfare of the Indians and should 
therefore, provide the schools. He 
was able to convince the authorities 
that it was not only a worthy project 
but a necessary one. 

Creates Metis Utopia 

With deep concern he watched the 
Metis who in the pre-settlement days 
had been a child-like, generous, and 
devout people sink into a life of 
squalor and moral degradation. With 
the ardour of a young Crusader he 
set out to redeem them before it was 
too late. He decided to build a settle
ment far from the influence of the 
white man and his liquor where they 
would be taught to farm and in
structed in some elementary trade. 
To effect his plan he requested from 
the federal government a grant of 
land sufficient to establish his Metis 
Utopia. Because a warm friendship 
existed between him and the vice
regal representatives in Canada, 
Lord and Lady Aberdeen, whose 
guest he had been on trips to the 
East, he was able to win their sup
port for his plan. Likewise, the 
Prime Minister, Sir MacKenzie Bow
ell, was moved by his impassioned 
plea. "Your plan is an act of Chris
tianity for you; for us it would be 

an act of patriotism." 
It remained only for Bishop Gran

din, who had doubts about the ven
ture, to give his permission and the 
~ettlement of St. Paul des Metis was 
begun. Once again Father Lacombe 
picked up his beggar's staff. 

While attending the golden jubilee 
of his old friend Archbishop Ireland 
of St. Paul, James J. Hill, one of the 
builders of the CPR, slipped a 
cheque for $5,000 into his hand. But 
apart from his friends, among whom 
were Lord Strathcona and Sir Tho
mas Shaughnessy of the railroad, he 
met with little sympathy for his 
project. More heartbreaking still 
was the fact that many Metis were 
leaving the settlement and drifting 
back to the slums of the cities and 
their former lives. 

Father Lacombe was beginning to 
feel the weight of his years. In 1898 
when the Minister of the Interior re
quested that he go with the Commis
sion which was to draw up treaties 
with the northern tribes to urge 
them to settle peaceably he declined. 
He was too old, he told them, to 
travel hundreds of miles in little 
boats. The Minister who had said in 
the House of Commons " . . . there is 
no man in the northwest looked up
on by the Indians with the same 
reverence and affection as Father 
Lacombe" insisted. Not only was the 
trip not too hard, it seemed to re
store his health and vigour. In the 
wilderness, on the banks of the 
Little Slave River, he celebrated his 
golden jubilee of priesthood. 
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Some of the 23 Ind ian children who participated in the 
week-long religious education program . 

Moss was sa id in the little log church to close the catecheticol 
program. Children song old hymns in their ancient di a lect. 

Teaching catechism northern Alberta 

During the past two years, two 
of our sisters have been flying into 
a small Indian settlement in north· 
ern Alberta on a unique catechetical 
mission. They have been teaching 
religion to 23 children at Sandy 
Lake, a small community of 13 In· 
dian families. 

Since the airplane trip of 25 miles 
from our school in Desmarais is ex· 
pensive, we have had to limit our 
visits to four or five a year. 

Although the children are all bap· 
tized Catholics, they know very little 
about their faith. Early this year we 
decided that our religious education 
program would be more effective if 
we could spend a full week during 
the summer living in the village. We 
could live comfortably in the little 
log Church, which the Indians con. 
structed themselves, so we acquired 
sleeping bags and portable propane 
stove. 

Travel by Wagon 

Three of us would go; Sister Phi· 
Iippe Ephre m, Sister Agnes Luck 
and I. Two would teach classe~ and 
Sister Agnes, who played the guitar, 
would help with the music. When 
we made a list of the supplies and 
equipment we would need we found 
that it would be impossible to go by 
airplane. We then decided to travel 
by wagon - the transportation of 
the poor. 

We were fortunate in having 
Thomas Auger of Sandy Lake volun
teer to be our teamster. Besides the 
wagon, he brought a saddle horse 
that each of us would take turns 
riding. 

On July 1st our little band began 

by Sister Barbara Hoffart, FCSP 

the 25-mile trip. To say that the 
roads were bad would be a gross 
understatement because there are 
no roads to Sandy Lake. But 
Thomas knew the way very well. It 
was always amazing to us that in 
this wilderness he could select the 
exact two trees between which to 
lead the wagon. As we jogged over 
the bumps and holes we thought of 
our pioneer Sisters of Providence 
who had only this means of trans
portation for so many years. 

Horses Trapped 

After a long day of travelling, at 
what seemed like a snail's pace, we 
came to a creek about 15 feet wide. 
Thomas hesitated to drive the team 
across the "bridge" which was con
structed of small logs and branches. 
After he thought it over for a while, 
he decided he would risk the cross
ing if we would remove some of the 
luggage from the wagon. The horses 
started across but the logs separated 
and trapped them in mid-stream. It 
took almost an hour to get the 
horses out, the wagon across and 
our equipment and supplies to the 
other side . 

Even though we were only five 
miles from Sandy Lake, it was al
ready dark, so we camped for the 
night. We arrived at the Indian 
settlement early the next morning. 
It had taken us almost ten hours to 
travel the 25 miles. 

We had good news as soon as we 
arrived. Mr. Alvin Herschberger, a 
teacher at Sandy Lake, and his wife 
were on a trip and had left a mes
sage offering us their house for the 
week. The mice in the Church would 

have to wait for our company until 
another time. 

Sandy Lake is so compact in p opu
lation and area that within 15 min
utes all the children had been noti· 
fied that we were there. They were 
on hand promptly to help us get 
settled. 

Week-Long Program 

The children from preschool age 
to the eighth grade were with us 
every day and even at night. Since 
the weather was good we had out
door song-fests in the evenings. Sis· 
ter Agnes lead the group, assisted 
by two Indians who played the gui
tar and violin. 

Since there would be no Mass on 
Sunday we planned a Bible Vigil 
and Sister Philippe delivered the 
homily. All the children and several 
of their parents attended. 

To close our week, Rev. J . Van
trays came to celebrate the Liturgy 
of the Eucharist and almost all of 
the adults and children gathered 
with us in the little log Church. We 
had helped the children learn some 
of their old hymns in Cree, their 
ancient dialect, and they sang beau
tifully during the Mass. 

Since these children have very lit· 
tle foundation in their religion, we 
find that their progress is somewhat 
slower than other catechetical stu· 
dents. We all wish it were possible 
to spend weeks or months in this 
very special work but our full·time 
teaching positions are our first con
cerns. We have all decided, however, 
that we will be using more of our 
"free" time for return visits to 
Sandy Lake. 
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A Missioner Asks : 

Has Christianity failed:? 
by E DWARD M. RED OWL, O.S.B. 

in The Tribal Spolmsman 
(Sacramento, CalifOl'nia) 

Re v. Edward M. Red Owl, a Benedictine of Blue Cloud Abbe y, is also 
a membe r of the Sioux Nation. Besides studying theology at St. J ohn 's 
University, Collegeville, Minnesot a, he t ea cheSI classes in Indian cultu re 
a t St . Cloud Reformatory. 

The Christian evangeliz::ttion of 
the American Indian tribes began 
and progressed to the degree that 
contact with Euro-American settlers 
increased on the frontiers of Amer
ica. The Christian Churches very 
soon in their American history sent 
missionaries to the Indian tribes. 

After years of persistent a nd 
steady toil the Spanish J esuits and 
Franciscans reaped scores of con
versions in the southwest. The same 
pattern of results would be expe
rienced by the French missionar ies 
in the northeastern parts of the 
American continent and by English 
speaking Protestant and Catholic 
missionaries in the midwest. 

Missionaries Friar Junipero Ser
ra, Pere Isaac J ogues, Pere Pierre
J ean DeSmet, Bishop Hare, Bishop 
Marty, Dr. Williamson, Dr. Riggs 
and R everend Pond became renown 
in their Churches for missionary 
labors among the American Indian 
tribes. 

In the midwest missiological activ
ity had begun by the 1850's. Half a 
century later mission chapels and 
schools, as well as a native clergy in 
the Protestant Churches, had been 
well established. Conversions were 
not eas ily made. However, the mis
sionaries were persistent until the 
era of thorough Christianization had 
occurred among the tribes. The con
version of the American Indian 
tribes was specified by a number of 
sig nificant and extraneous circum
stances which would produce later 
unexpected results. 

Ero of sorrow 

The Christianization of the mid
west tribes began with the last of 
the Indian wars and the establish
ment of the reservations. The Dako
ta (Sioux) Nation suddenly fou nd 
that its way of life had come to a n 
end, and this lot was to be the fate 
or was already the fate of other In
dian nations by the time the twen
tie th century had dawned. 

The tribes found t hem selves humi
liated by military defeat and loss of 
territory, and very soon their poli
tical structures and economic auto
nomy, which had taken centuries to 
construct, would also break down at 
the instigation of the conqueror. 

While greatly weakened, their cul
tural and religious life continued to 
live, but only until the advent of a 
thorough Christianization. Confined 
to re servations and bordered by 
white settlers and the military forces 
of the United States, the Indians be
gan a new era which would have 
its full share of tragedy and sorrow. 

The missionary was seen a nd un
derstood by the Indians to be a 
spiritual man, a person without 
greed for land, gold or money. In 
addition Presbyterian missionaries 
had ministered to the condemned 
and imprisoned Indian warriors at 
Fort Snelling after the Minnesota 
Uprising. This deed was not to be 
forgotten. N either would the deeds 
of other missionafi.es be forgotten . 
Missionaries like the Espicopalian 
Bishop Hare, who thundered con
demnation of the unjust tre3.tment 
of Indians, were esteemed. It was 
the missionaries too who clothed, 
fed and consoled the Indians after 
their defeat, and this service was 
often given without monetary remu
neration. 

Nat ive culture ignored 

From the point of view of the 
missionary, conversion of the Indian 
was not always held to be his sole 
task. The Euro-Am erican missionary 
knew only one cultural tradition, 
and for him, understandably, it was 
the best one, despite its many in
erent drawbacks and fallacies. He 
knew little or nothing about the 
American Indian cultural way of 
life and he did not take the time to 
determine its essence. 

Had he studied this tradition he 
would have found a wealth of poli
tical complexity, a developed theol
ogical system a nd moral code, inte
gral social r elationships and a well 
structured economic life . He saw his 
task as simplistic a nd twofold: to 
convert the Indian to Christianity 
and to convert the Indian to western 
civilization, destroying the centuries
old American Indian way of life. He 
would succeed in the first objective, 
but fail in the second. 

Accordingly, the Bible as well as 
hymnals a nd manuals of religious 
instructions were soon translated 
into the Indian languages. His moral 

admonitions were often confused 
and identified with western conven
tionalities. The missionary was also 
ignora nt of the dee ply religious sig
nificance of the Sun Dance, the 
Sacred Pipe and the pur ification 
rites of the sweat bath. These 
authentic expressions of religious 
worship, which were supported by 
theological insig ht, were branded as 
"pagan" and evil in origin. He failed 
to realize that his own Christian ob
servances and festivities originated 
from pre-Christian s o u r c e s in 
Europe. Some missionaries con
demned dancing and smoking which, 
in effect, cut the core of Indian reli
gious expression. Rather than make 
adaptations of Christianity to indi
genous Indian religious expression, 
the missionar ies made substitutions 
of a distinctly western Christianity 
thoroughly rooted in a western cul
tural tradition. 

Moral values upheld 

Previous to their Christianization, 
the Indians had built and maintained 
a structure of moral norms and val
ues. In this instance the missionary 
seemed totally oblivious and substi
tuted his own westernized moral 
code. Although his principles were 
universal, they were specified by 
western custom and tradition. The 
old India n couple, advanced in age, 
had lived in a stage of monogamous 
marriage all their life, and when the 
missionary came, they had to be 
"properly married" in Church in or
der to attain a salutary goal in life. 
Ins tances of this type are multiple, 
and the effects were often uncalled 
for. Definite kinship ties and rela
tionships were often regulated by 
Indian moral law, a nd yet the mis
s ionary thought of kinship only in 
terms of a western context. 

The missionaries very soon allied 
themselves with the government in 
purs uing the ideal of civilizing and 
Americanizing the American Indian. 

Church and State were in mu
tual agreement that the school 
would serve as the best agent to ful
fill this end . The boarding school 
was thus established as a civilizing 
agent. Henceforth, Indian parents 
were required to send their ch ildren 
miles away to these schools, where, 
in the beginning, the first order of 
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the day was to cut their braids, re
move their native dress, and dress 
them in uniform. In these schools 
English was the only language al
lowed and children were often whip
ped for speaking their native tongue. 
Euro-European values and ideals 
alone were tolerated and endorsed. 
In the mission schools church at
tendance and religious instruction 
were mandatory. 

New culture evolves 

On the reservations, meanwhile, 
Christianity soon came to be perva
sive. Gradually a new type of cul
ture evolved on the reservations. 
Despite the h orr end o us conse
quences of the Dawes-Allotment Act 
of 1887, whereby the Indian people 
lost over five million acres of land 
to the greedy cattle, lumber, and 
farmer barons, the Indian people 
survived, living from the game and 
products of the land, their garden 
plots, their livestock, and govern
ment rations. The Christian 
Churches were included by the In
dians into their way of life on the 
reservations, and the Church was 
most always the center of social life 
and activity. In addition, the Protes
tant Churches succeeded very early 
in achieving a native clergy who, de
spite lack of intensive education or 
training in the ministry, were com
mitted to their work. The Catholic 
Church did have a number of native 
lay catechists who taught the tenets 
of the faith to the people. These 
factors were instrumental in estab
lishing a settled reservation culture. 

The steady rhythm of reservation 
life, what some anthropologists of 
the time felt impelled to call the 
ideal communitarian life, began to 
lose ground in the face of new de
velopments in the world at large. 

The Second World War specially 
was a contributing cause inasmuch 
a greater contact of Indians with the 
outside world occurred. The last 
three decades in particular occa
sioned increasingly greater contact 
of the Indian with American society, 
its economy, and urban complexities. 
Previously the concerted goal of 
assimilation and acculturation for 
Indians into American society had 
been pursued by the government 
and the school. This emphasis found 
not a few Indians leaving the reser
vations for the cities, some attaining 
success; others finding rejection and 
failure. 

This trend toward the outside 
world understandably brought an 
end to many of the institutions of 
reservation life and structure. Older 
ties of kinship were not strongly felt 
anymore. Disillusionment and frus
tration became commonplace when 
the Indian was no longer able to 
fully live the traditional Indian way 
of life and could not enter the Amer
ican mainstream way of life. 

Christianity too, which had en
joyed such prestige in the Indian 
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communities, lost its position and in
fluence. Indians became indifferent 
or resorted to simply ignoring the 
Churches. Previously, Christianity 
had liberated the Indian from his 
traditional and pre-Christian moral 
obligations, and the contemporary 
and technological world had likewise 
succeeded in liberating the Indian 
from Christian moral obligations. 

The Church c e a s e d to be the 
center of social activity in the In
dian community with the advent of 
secularity. Sunday Church atten
dance began to diminish drastically. 
A crisis of serious dimension devel
oped for the Churches among the 
American Indians. The root-issue of 
unrest finds its source in cultural 
identification, especially among the 
younger Indians who compose the 
increasingly greater majority of con
temporary American Indians. Their 
lot is the harvest of bitter grapes 
sown generations before by the gov
ernment and misdirected mission
~aries. 

The ideal of civilizing the Indian 
and making his assimilatively one 
with American society was never 
totally realized due to the subtle re
sistance of the Indians who had the 
wisdom to recognize by experience 
that their cultural alienation would 
mean psychological suicide for the 
American Indian people. It is of 
course generally agreed that vary
ing degrees of acculturation did be
come realized among the Indian 
people. 

Opposite poles 

American Indians logically came 
to a point where they felt torn be
tween two seemingly opposed ideol
ogical and cultural poles : the Euro
American way of life ( w h o s e 
middle-class rejected and rebuffed 
him ) and the traditional American 
Indian way of life (which, however 
spiritual, is nevertheless materially 
and politically impoverished). With
in the past decade, a movem ent be
gan which took cognizance of the 
pervasive influence of Indian culture 
on Indian life. Its vital aspects, espe
cially those pertaining to a clarifica
tion of Indian identity, are being re
studied and revitalized. This rejuve
nation finds a clear voice among the 
now prevalent and articulate young 
Indian intelligentsia and militants. 

This g r o win g awareness has 
just begun to awaken among the 
greater mass of American Indians 
not only on the reservations but, es
pecially, in the cities and towns of 
America where Indians generally 
live a very impovershied life. 

At times this movement takes the 
form of a reaction against a society 
and a state which historically 
worked toward denying them their 
cultural heritage. This reaction is al
so being d i r e c t e d toward the 
Churches, inasmuch as the Churches 
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failed to take greater cognizance of 
their cultural life in the past. They 
feel that it was uniust to have im
posed a westernized form of Chris
tianity upon them, when in their 
pre-Christian era they possessed a 
real cultic and theological life. 
Many Indians are returning to these 
earlier cultic expressions and mani
fest a desire to relearn this type of 
religious expression. 

Significantly, it would not be dif
ficult to incorporate these religiou<; 
expressions into Christian practice. 

The reaction of American Indians 
to the past need not be a bad or un
desireable thing. There is a deeoer 
issue at stake, the core of which 
spells out the desire for self-deter
mination and self-realization, wheth
er in the spheres of social life, 
economic life, political life, or reli
gious life. This movement at pres
ent does not g ive any indications of 
ceasing nor does it give the impres
sion of being a passing fad since 
the issues _pertain to life situations. 

Rejection of Christ ian ity 

It would certainly be a wholesale 
tragedy to witness a complete indif
ference or rejection of the Christian 
Churches by the American Indians. 
This attitude seems very much on 
the increase though. It would there
fore be most appropriate and even 
necessary for the Churches to deter
mine the constituents elements of 
this new Indian movement, and to 
wholeheartedly become identified 
and involved with it. 

Not only is there a need to make 
adaptations of Christianity to spe
cific Indian cultic expressions, but 
there is also need for the Churches 
to support and endorse the current 
Indian movement as it pertains to 
all spheres of Indian life. There is 
also need for the authoritative 
Church Boards who direct mission
ary activity in the field to acquaint 
themselves better with the goals and 
ideals of the Indian clergy and the 
Indian communities, so that their 
goals do not conflict with those of 
the Indians, which has repeatedly 
been the case resulting in frustrated 
Indian clergymen who resign and 
disgusted Indian communities who 
reject the Church . American Indians 
must have greater voice in the legis
lative directives of their Churches. 

Too long their Churches have 
been a non-Indian institution and for 
too long American Indians have 
been the option of only "pray, pay, 
and obey" in the Churches. 

In the American Catholic Church 
there is currently considerable dis
cussion about a married diaconate. 
Certainly to have an Indian and 
married diaconate would be a step 
in the correct direction. These In
dian men would experientially know 
their people and would be able to 
take appropriate measures toward 
building up the Churches. • 
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Fr. Virgil Bonatti, O·MI 

Italian • • 
DIISSIODer 

by Bob Lowery 

THOMPSON, Man. - "Cree is a 
beautiful language, so very logical. 
I'd place it just a little below Greek," 
says a scholarly Italian who has 
a home in northern Manitoba. 

The commentator is Father Virgil 
Bonatti, OM!, a Catholic priest who 
has spent 15 years in the north. 

"None of them has been against 
my will," he says. "I'm 100 per cent 
satisfied. I'm not giving up a thing." 

One wonders at the last remark 
when one reads between the lines of 
his modest comment and tries to 
gain a picture of just what he has 
left behind in Italy. 

His father was for five years 
swimming a nd diving champion of 
his country. One of his relatives was 
among the earliest pilots to fly the 
Atlantic. Still another member of his 
family, Walter Bonatti, is world
renowned for his daring mountin
eering exploits on Mont Blanc, La
varedo Mountain in the I t a 1 i a n 
Polomite range and the Himalayas. 
Several Italian peaks bear his name. 

Yet another Bonatti, Vittorio, has 
won fame with an artist's brush. His 
works hang in museums in Rome, 
Paris and other European cities. The 
reticent priest admits a portrait of 
himself is in one of these museums. 

Adventurers 

"We're a family of adventurers. 
I'm one of them but not the kind 
that gets written about in news
papers." This may have been true 
up to now, yet all his modesty can
not hide the quality of this rugged 
yet sensitive, highly intelligent, com
pletely charming Italian. 

Returning to the Cree language, 
the 39-year-old priest says, " It's a 
gold mine." Once, in an article for 
an Italian newspaper, he used his 
appreciation of the Cree tongue to 
emphasize the high intelligence of 
the people who speak it. 

Most of Father Bonatti's years in 
Canada have been spent in Indian 
communities. He has spent five 
years at Island Lake, a year at Cross 
Lake and three at P elican Narrows 
in Saskatchewan. It was there that 
he got his grounding in the Cree 
language. 

Human Terms 

Later he served the Indian com
munities of Moose Lake, Cedar Lake 
and Easterville. 

Here he had had the chance to 
understand in human terms what it 
means when communities like these 
are uprooted because they stand in 

the path of progress. He served the 
people in this area when they had 
to be moved from their homes to 
make way for the Grand Rapids 
power project. 

The priest says Moose Lake was 
relatively simple because it just 
meant moving the people further up 
the hillside they were living on. 

Expropriation is a different thing 
in these northern communities, the 
priest feels, than in the south. He 
believes things go wrong because 
hydro and .government efficials don't 
take the time to reason things out 
with the people affected by their 
plans. 

In his experience, these people are 
very reasonable but one may have 
to spend up to a month with them 
talking things out. It takes quite a 
bit of time for people living with 
such completely different values to 
grasp what the other person is think
ing and trying to accomplish, the 
priest says. 

Today Father Bonatti serves the 
people of Gillam, Thicket Portage 
and Pikwitonei. This gives him res
ponsibility for the needs of two older 
communities and a thriving new one. 

"There is quite a change .going on 
up here in the north" he says. "Just 
a few years ago we were going 
around with dog teams where today 
modern communities like Thompson 
a nd Gillam have spr ung up. 

"When you have covered 500 miles 
a year by dog team," he continues, 
"you can understand how 100 per 
cent we are for progress." 

High Hopes 

The priest has high hopes and 
concerns for both types of com
munities. 

"We have som e wonderful people 
coming to the north these days and 
many are deciding to make it their 
home." 

There are still many who come 
just looking for fas t money, he ad
mits. To those who will stay a nd 
make it their home t his remarkable 
Italian transplant promises endless 
adventure in developing this country 
a nd perhaps creating a new level of 
human society. 

He feels the time has come for the 
Indian community, in which he feels 
more at home than even on his be
loved Italian soil, to decide the 
course it will take. 

Poverty 

He appreciates the poverty that 
must be overcome, the struggle that 
lies ahead to make communities 
economically sound. He understands 
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Old chapel a t Cumberland 
House, Saskatchewan 

ties that bind young Indians to their 
families and keep them from ven
turing beyond their traditional so
ciety. 

Education given to the students 
in these communities needs to be 
rethought and made relevant to ex
perience and needs of the people. If 
the priest had his way he'd get 
a bout "50 good m en" to study that 
material being taught. Much of it, 
he feels, just doesn't get across. 

"It seems to m e, people are trying 
to avoid coming to grips with the 
need in these schools instead of 
solving it. We go on putting millions 
of dollars into it but we have to face 
that a curnculum contrived in Win
n ipeg just does not fit here." 

The priest also said that "the 
paradise we promise through educa
tion just doesn't work out. In the 
end there are no jobs for those who 
do complete the course." 

The future of the Indian communi
ties lies in what the India ns them
selves decide to do, he feels. Talk of 
red power signifies a rising desire 
of Indians to be responsible for their 
own future, he says. This he res
pects, but feels that the Indians 
themselves must face their need to 
develop great leadership to master 
the job that faces them. 

And of the job facing Virgil 
Bonatti, he simply says, "My calling 
is to be an adventurer in human rela
tions." He expects to spend the rest 
of his days in northern Manitoba 
working about 18 hours a day. 

Every six years he returns to Italy 
for a three-month visit. After two 
months he is restless to be back in 
northern Manitoba. Positions have 
been offered him in Winnipeg and 
Toronto, but they have no appeal. 

"For a man like me, the job is to 
go on m eeting the needs of people. 
It's hard work but you can't stop 
doing it." 

One leavE's Father Bonatti with 
the fe eling that one has been talking 
to the best of Italy and northern 
Manitoba - and perhaps one of the 
greatest adventurers of them all. 

(Winnipeg Free Press ) 
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REV. FATHER OSCAR CHAGNON, OMI 
On Aug ust 26, 1969, a t S t. Boni

face hospital, R ev. Oscar Chagnon, 
OM!, aged 91, of Sandy Bay, Man., 
passed away. Father Chagnon was 
born in Varennes, P.Q. and joined 
the Oblates in 1897. He was ordained 
a priest in Ottawa in 1905. He was 
vice-principal of Ca mperville Indian 
R esidential School from 1906 to 
1908, and of Sandy Bay from 1908 
to 1912, at which time he became 
principal until 1942, when he r e tired 
due to ill health. 

Hundreds of Indians, and twenty
five priests, Brothers and Siste rs, 
Indian Affairs Branch representa
tives and school teachers attended 
the funeral, August 29, at the Sandy 
Bay Reserve church. Burial was at 

Sandy Bay; the hearse was drawn 
by a team of hor ses to r ecall his 
long missionary career . 

One of the missionary priests, Fr. 
Romeo Beaulieu, OM!, paid him the 
following tribute: "Deep is the sor
row of the Indians of Sandy Bay 
Reserve. Regardless of race, nation
ality or faith, all who have known 
Father Chagnon, they r ealized it 
was the greatest thing to have him 
as a leader in religion, education 
and sports as well as an inspiration 
in their social life. 

"May Father Chagnon keep on 
looking over us from heaven, and 
may his grave always remind us 
that he was an INDIAN through his 
dedication, love and sacrifice." R.I.P. 

Canada riche~r for -native culture 
To be an Indian is to be a m an, 

with all a man's needs and abilities. 
To be an Indian is also to be dif
ferent. It is to speak different lan
guages, draw different pictures, and 
tell different tales and to rely on a 
se t of values developed in a different 
world. 

Canada is richer for its Indian 
component, although ther e have 
been times when diversity seemed 
of little value to many Canadians. 

But to be a Canadian India n today 

Fishermen -meet 
WINNIPEG - Several recom

mendations were made to the Pro
vincial Government on conservation 
and re-stocking of fish a t the first 
Indian fishermen 's confer ence h eld 
recently at Island Lake. 

The m eeting was attended by dele
gates from Oxf or d House, God's 
Narr ows, R ed Sucker Lake, Garden 
Hill and St. Theresa Point. 

Recommendations were also m ade 
· regarding the effects of the F resh

wa ter Fish Marketing Corporation 
on the indus try and the need for 
some form of fisherm an 's organiza
tion. 

The conference, which proved 
q uite fruitful , should be held more 
often according to the feelings of 
delegates. Entire pr oceedings wer e 
conducted in Cree and Saulteaux. 

is to be someone diffe rent in another 
way. It is to be someone apart -
apart in law, apart in the provision 
of gove rnment services and, too of
ten , apart in social contacts. 

To be an Indian is to lack power 
- the power to act a s owner of your 
lands, the power to spend your own 
money and, too often, the power to 
change your own condition. 

Not always, but too often , to be 
an Indian is to be without - with
out a job, a good house, or running 
water; without knowledge, training 
or technical skill and, above all, 
without those feelings of dignity 
a nd self-confidence that a m an must 
ha ve if he is to walk with his head 
held high. 

All these conditions of the Indians 
are the product of his tory and have 
n othing to do with their abilities and 
capacities. Indian relations with 
other Canadians began with special 
t r eatment by government a nd so
cie ty, and specia l treatment has 
been the rule since E uropeans first 
settled in Ca nada. Special treatment 
has m ade of the Indians a commu
ni ty disadva n taged and apart. 

Obviously, the course of history 
must be changed. 

To be an India n must be to be free 
- f r ee to develop Indian cultures 
in an environment of legal, social 
and economic equa lity with other 
Canadians. 

(The Ind ian News) 
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New boo/as 
THE SUN DANCE OF THE SIOUX 

by Edward A. Mill igan, veteran of two 
great sun dances ( 19 36 with One Bull 
and White Bull ; 1937, with Bear's Heart 
and Whiteshie ld.) Photos by the late 
Co l. Paul Southworth Bli ss. $2 .00 post
paid. 

PETROGL YPHS, PICTOGRAPHS AND 
PREHISTORIC ART in the Upper Mi s
souri and Red Ri ver volleys. Il lustrated 
bookl e t of representative rock carvings 
and paintings. Preface recounts possible 
pre -Columbian vis ito rs be f o r e the 
Vikings. $ 2.00 postpaid. 

:;: 

KNOWN MIGRATIONS OF HISTORIC 
INDIAN TRIBES IN THE UPPER MIS
SISSIPPI-MISSOURI AREAS with notes 
on prehi sto ric and protoh istor ic move
ments. A documented study from written 
reco rds and ethnologica l evidences o f 
earlier movements. Mops included . $ 2 .00 
postpaid . 

::: 

SKETCH BOOK by Ch ief Flying Cloud 
(Fronk B. Zohn ). Sixteen pages of re

producti ons o f pen and in k sketches, 
suitabl e fo r framing , by the author, son 
of one of Custer 's Troopers and Kezewin , 
a kinswoman of Sitting Bull. Foreword 
by Edward A. Milligan . Few left of a 
limited editi on of 100 numbered copies. 
$ 2 5.00 postpaid . 

::: :;: :;: 

THE CRIMSON C A R N A G E OF 
WOUNDED KNEE by Fronk B. Zohn . 
Fo reword by Edward A. M illigan . The 
sto ry of the massacre a s to ld by Dewey 
Beard an d Lance, victims of the bloody 
affair . Only a few copies le ft of limited 
edition. $ 1 .00 postpaid . 

Edwa rd A. Mill igan is North Dako ta 's most 
recogni zed a u thor i t y on the Indian. A m ember 
o f the State Hist ori cal Societ y Board, he is 
immedia te past p resident o f the Societ y and 
o f t he Board. Former Execu ti ve D irec tor o f 
t he North Da kota Indian A ffai rs Comm ission , 
a fa vorite judge for Indian Dance contests, a 
recognized a rchaeo logist . Work s by Milligan, 
or edi t ed by Mi lli gan, ore based an long and 
a rduous research. He is third genera t ion in 
th is field in A merica. 

Order d irect from Edward Milligan , 
Bottineau, North Da ko ta , 583 18. 

Cheyenne Memories-by John Stands 
in Timber and Margot Liberty, with the 
a ss istance of Robe rt M . Utley. 

Beginning with the earl y years of the 
tribe and extend ing to the fir st years on 
the reservat ion, thi s unusual folk hi story 
rep resents a unique effo rt by an Ame r
ica n I ndion to co ll ect a nd preserve the 
hi sto ry of his peopl e. " Cheyenne Memo
ri es opens de lig htful vista s on h isto ry 
from the India n viewpoi n t. Structured 
imag ina t ively to b lend Cheyenne triba l 
lore a nd h istory, it yie lds fa scina t ing con
ten t on Ind ian la w, mirac les, t ribal so
c ie t ies, cul tural confl ict, martial exploi ts, 
a nd Cheyenne icons." - Ame rica n Hi s
torica l Rev iew . $ 7.95 

Dead line for Dec . '69 issue 
of the Indian Record 

is Monday, November 3. 
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